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The First Conjugation 
(Active Voice, Indicative Mood) 

IMPERFECT  PRESENT  FUTURE 
I was ____‐ing 
 
 
 

  sg  pl 

1st  ‐bam  ‐bamus 

2nd  ‐bas  ‐batis 

3rd   ‐bat  ‐bant 
 

I am ____‐ing 
OR 
I ____ 
 

  sg  pl 

1st  ‐o  ‐mus 

2nd  ‐s  ‐tis 

3rd   ‐t  ‐nt 
 

I will be ____‐ing 
OR 
I will ____ 
 

  sg  pl 

1st  ‐bo  ‐bimus 

2nd  ‐bis  ‐bitis 

3rd   ‐bit  ‐bunt 

 
I had ____‐ed 
 

  sg  pl 

1st  ‐veram  ‐veramus 

2nd  ‐veras  ‐veratis 

3rd   ‐verat  ‐verant 
 

 
I  ____‐ed 
 

  sg  pl 

1st  ‐vi  ‐vimus 

2nd  ‐visti  ‐vistis 

3rd   ‐vit  ‐verunt 
 

 
I will have ____‐ed 
 

  sg  pl 

1st  ‐vero  ‐verimus 

2nd  ‐veris  ‐veritis 

3rd   ‐verit  ‐verint 

PLUPERFECT  PERFECT  FUTURE PERFECT 
 

The First Conjugation 
(Active Voice, Subjunctive Mood) 

IMPERFECT  PRESENT 
I should/would ____ 
 

  sg  pl 

1st  ‐rem  ‐remus 

2nd  ‐res  ‐retis 

3rd   ‐ret  ‐rent 
 

May I ____ 
 

  sg  pl 

1st  ‐em  ‐emus 

2nd  ‐es  ‐etis 

3rd   ‐et  ‐ent 
 

 
I should have ____‐ed 
 

  sg  pl 

1st  ‐vissem  ‐vissemus 

2nd  ‐visses  ‐vissetis 

3rd   ‐visset  ‐vissent 
 

 
I  may have ____‐ed 
 

  sg  pl 

1st  ‐verim  ‐verimus 

2nd  ‐veris  ‐veristis 

3rd   ‐verit  ‐verint 
 

PLUPERFECT  PERFECT 
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Common Phrases in Latin! 
Heus!  Hi! / Hey! 

Salve!  Good morning! 

Good evening! 

Welcome! (to greet someone) 

Quid agis?  How are you? 

Váleo  I’m fine, thanks! 

Et tu?  And you? 

Bene / admodum bene  Good / so‐so 

Grátias (Multas)  Thank you (very much)! 

Salutátio  You’re welcome! (for “thank you”) 

Heus! Amícus (male) / Amíca (female)  Hey! Friend! 

Te desiderávi tantum!  I missed you so much! 

Quid novi?  What’s new? 

Nullum multum  Nothing much 

Vale!  Good night! 

See you later! 

Good bye! 

Intéreo  I’m lost 

Te adiuváre possum?  Can I help you? 

Me adiuváre potes?  Can you help me? 

Ubi sunt latrínæ?  Where is the toilet? 

Vade recta, tunc verte a sinístra/dextra.  Go straight, then turn left/right. 

Ioánnem (or another name in the Ac. form) 
quæro. 

I am looking for John. 

Parúmper exspécta! 
(There were no telephones in Ancient Rome) 

One moment please! 

Hold on please! (phone) 

Quanti constat?  How much is this? 

Ignósce  Excuse me (to ask for something) 

Excúsa  Excuse me (to pass by) 

Mecum veni!  Come with me! (Mecum veni!) 

Loquerísne Anglíce/Latíne?  Do you speak English/Latin? 

Modo paululus.  Just a little. 

Quid est teum nomen?  What’s your name? 

Meum nomen ... (name in Norminative form) est My name is ... 

Suáve te cognoscére est!  Nice to meet you! 

Tu benignissímus (male) / benignissíma (female) 
es! 

You’re very kind 

Mihi placet lingua latína.  I like Latin! 

Linguam latínam mensem unum didíci.  I’ve been learning Latin for 1 month 

Oh! Hoc bonum est!  Oh! That’s good! 

Mihi abeúndum est.  I have to go! 

Conféstim revénio!  I will be right back! 

Félicitas!  Good luck! 

Beátum Diem Natálem!  Happy birthday! 

Annum Faustum!  Happy new year! 

Natálem Hilárem!  Merry Christmas! 

Gratulátio!  Congratulations 

Ésuri!  Enjoy! (for meals!) 
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Pro me Ioánnem salvére iube.  Say hi to John for me 

Salúta!  Bless you (when sneezing) 

Vale habéque somnia suáves!  Good night and sweet dreams! 

Excúsa!  I’m sorry (if you didn’t hear something) 

Me míseret!  I’m sorry (for a mistake) 

Quæsitiónem nullam!  No problem! 

Íterum dicére potes?  Can you say it again? 

Lente dicére potes?  Can you speak slowly? 

Id scribe sis!  Write it down, please! 

Non intellégo!  I don’t understand! 

Ignóro!  I don’t know! 

Nulla imágo habéo.  I have no idea. 

Quómodo Latíne hoc dícitur?  What’s that called in Latin? 

Quid hoc est?  What is that? 

Mea lingua latína est mala  My Latin is bad 

Me óportet exercére meam linguam latínam  I need to practice my Latin. 

Non sollicitáre!  Don’t worry 

Bonum / malum / admodum bonum  Good/bad/so‐so 

Magnum/parvum  Big/small 

Hódie/Nunc  Today/Now 

Ita/Non  Yes/No 

Eccillum!  Here you go! (when giving something) 

Tibi placet?  Do you like it? 

Mihi vere placet!  I really like it! 

Esúrio/Sítio  I’m hungry/thirsty 

Mane/vespere/noctu  In the morning/evening/night 

Hoc/illud. Hic/illic.  This/that. Here/there. 

Ego/tu. Is/ea.  Me/you. Him/her. 

Vere!  Really! 

Áspice!  Look! 

Própera!  Hurry up! 

Quid? Ubi?  What? Where? 

Quota hora est?  What time is it? 

Mihi hoc da!  Give me this! 

Te amo!  I love you! 

Nauseo!  I feel sick! 

Opus est mihi médico.  I need a doctor! 

Ientáculum  Breakfast 

Prándium  Lunch 

Cena  Dinner 

Supper 

Thea  Tea 

Manducavistíne? (singular) 
Manducavistísne? (plural) 

Jiak ba buay? 

Manducávi!  Wa jiak ba liao! 
 

Source: http://www.linguanaut.com/english_latin.htm   
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Catechismus Catholicæ Ecclesiæ 

PARS PRIMA 
PROFESSIO FIDEI 

SECTIO SECUNDA:  
FIDEI CHRISTIANAE PROFESSIO 

CAPUT SECUNDUM  
CREDO IN IESUM CHRISTUM, FILIUM 
DEI UNICUM 

ARTICULUS 3  
IESUS CHRISTUS « CONCEPTUS EST DE 
SPIRITU SANCTO, 
NATUS EX MARIA VIRGINE »  

Paragraphus 3  
MYSTERIA VITAE CHRISTI 

512 Symbolum fidei relate ad vitam Christi non 
loquitur nisi de mysteriis Incarnationis 
(conceptionis et nativitatis) et Paschatis 
(passionis, crucifixionis, mortis, sepulturae, 
descensus ad inferos, resurrectionis et 
ascensionis). Nihil explicite dicit de mysteriis 
vitae occultae et publicae Iesu; articuli tamen 
fidei qui ad Iesu Incarnationem et Pascha 
referuntur, totam vitam terrenam illuminant 
Christi. Omnia « quae coepit Iesus facere et 
docere, usque in diem, qua [...] assumptus est » 
(Act 1,1-2), sub lumine mysteriorum Nativitatis 
et Paschatis sunt perspicienda. 

513 Catechesis, secundum adiuncta, omnes 
divitias explanabit mysteriorum Iesu. Hic 
indicare sufficit quaedam omnibus mysteriis 
vitae Christi elementa communia (I), ad 
adumbranda deinde praecipua vitae occultae (II) 
et publicae (III) Iesu mysteria. 

I. Tota vita Christi mysterium est 

514 Plura quae curiositatem relate ad Iesum 
movent humanam, in Evangeliis non 
continentur. De vita Eius in Nazareth fere nihil 
dicitur, et etiam magna Eius vitae publicae pars 
non narratur. 188 Id quod in Evangeliis scriptum 
est, narratur « ut credatis quia Iesus est Christus 
Filius Dei, et ut credentes vitam habeatis in 
nomine Eius » (Io 20,31). 

PART ONE 
THE PROFESSION OF FAITH  

SECTION TWO 
THE PROFESSION OF THE CHRISTIAN 
FAITH  

CHAPTER TWO 
I BELIEVE IN JESUS CHRIST, THE ONLY 
SON OF GOD  

ARTICLE 3 
"HE WAS CONCEIVED BY THE POWER 
OF THE HOLY SPIRIT, AND BORN OF 
THE VIRGIN MARY"  

Paragraph 3. The Mysteries of Christ's Life  

512 Concerning Christ's life the Creed speaks 
only about the mysteries of the Incarnation 
(conception and birth) and Paschal mystery 
(passion, crucifixion, death, burial, descent into 
hell, resurrection and ascension). It says nothing 
explicitly about the mysteries of Jesus' hidden or 
public life, but the articles of faith concerning 
his Incarnation and Passover do shed light on the 
whole of his earthly life. "All that Jesus did and 
taught, from the beginning until the day when he 
was taken up to heaven",171 is to be seen in the 
light of the mysteries of Christmas and Easter.  

513 According to circumstances catechesis will 
make use of all the richness of the mysteries of 
Jesus. Here it is enough merely to indicate some 
elements common to all the mysteries of Christ's 
life (I), in order then to sketch the principal 
mysteries of Jesus' hidden (II) and public (III) 
life.  

 

I. CHRIST'S WHOLE LIFE IS MYSTERY  

514 Many things about Jesus of interest to 
human curiosity do not figure in the Gospels. 
Almost nothing is said about his hidden life at 
Nazareth, and even a great part of his public life 
is not recounted.172 What is written in the 
Gospels was set down there "so that you may 
believe that Jesus is the Christ, the Son of God, 
and that believing you may have life in his 
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515 Evangelia scripta sunt ab hominibus qui 
inter primos sunt qui fidem habuerunt 189 et illam 
aliis volunt participandam praebere. Cum 
cognovissent fide quis Iesus sit, perspicere et 
facere perspicienda potuerunt vestigia mysterii 
Eius in tota Eius vita terrestri. A pannis 
Nativitatis Eius 190 usque ad Eius passionis 
acetum 191 et Resurrectionis Eius sudarium, 192 
totum in vita Iesu signum est Eius mysterii. Per 
Eius gesta, per Eius miracula, per verba Eius, 
revelatum est « in Ipso » inhabitare omnem 
plenitudinem « divinitatis corporaliter » (Col 
2,9). Sic humanitas Eius tamquam « 
sacramentum » apparet, id est, signum et 
instrumentum divinitatis Eius et salutis quam 
Ipse affert: quod in Eius vita terrestri visibile 
erat, ad mysterium ducebat invisibile Eius 
filiationis divinae Eiusque missionis 
redemptricis. 

Communia lineamenta mysteriorum Iesu 

516 Tota Christi vita est Revelatio Patris: verba 
et actus Eius, silentia atque passiones, Eius 
modus essendi et loquendi. Iesus dicere potest: « 
Qui vidit me, vidit Patrem » (Io 14,9); et Pater: « 
Hic est Filius meus electus; Ipsum audite » (Lc 
9,35). Cum Dominus noster factus sit homo ut 
voluntatem Patris adimpleat, 193 lineamenta vel 
minima mysteriorum Eius caritatem Dei erga 
nos 194 nobis manifestant. 

517 Tota Christi vita mysterium est 
Redemptionis. Redemptio venit ad nos imprimis 
per crucis sanguinem, 195 sed hoc mysterium in 
tota vita operatur Christi: iam in Incarnatione 
Eius, per quam, Se pauperem faciens, nos Sua 
ditat paupertate; 196 in Eius vita occulta, quae, 
per Eius submissionem, 197 nostram reparat 
insubiectionem; in Eius verbo, quod Eius 
auditores purificat; 198 in Eius sanationibus et 
exorcismis, per quae « Ipse nostras infirmitates 
accepit et aegrotationes portavit » (Mt 8,17); 199 
in Eius Resurrectione, per quam nos iustificat. 200 

 

518 Tota vita Christi Recapitulationis est 
mysterium. Quidquid Iesus fecit, dixit et passus 
est, scopum habebat hominem lapsum in suam 
primam vocationem restaurandi: 

« Quando incarnatus et homo factus longam 
hominum expositionem in Seipso recapitulavit, 
in compendio nobis salutem praestans, ut quod 
perdideramus in Adam, id est secundum 

name."173  

515 The Gospels were written by men who were 
among the first to have the faith174 and wanted to 
share it with others. Having known in faith who 
Jesus is, they could see and make others see the 
traces of his mystery in all his earthly life. From 
the swaddling clothes of his birth to the vinegar 
of his Passion and the shroud of his 
Resurrection, everything in Jesus' life was a sign 
of his mystery.175 His deeds, miracles and words 
all revealed that "in him the whole fullness of 
deity dwells bodily."176 His humanity appeared 
as "sacrament", that is, the sign and instrument, 
of his divinity and of the salvation he brings: 
what was visible in his earthly life leads to the 
invisible mystery of his divine sonship and 
redemptive mission  

Characteristics common to Jesus' mysteries  

516 Christ's whole earthly life - his words and 
deeds, his silences and sufferings, indeed his 
manner of being and speaking - is Revelation of 
the Father. Jesus can say: "Whoever has seen me 
has seen the Father", and the Father can say: 
"This is my Son, my Chosen; listen to him!"177 
Because our Lord became man in order to do his 
Father's will, even the least characteristics of his 
mysteries manifest "God's love. . . among us".178 

517 Christ's whole life is a mystery of 
redemption. Redemption comes to us above all 
through the blood of his cross,179 but this 
mystery is at work throughout Christ's entire 
life:  

- already in his Incarnation through which by 
becoming poor he enriches us with his 
poverty;180  
- in his hidden life which by his submission 
atones for our disobedience;181  
- in his word which purifies its hearers;182  
- in his healings and exorcisms by which "he 
took our infirmities and bore our diseases";183  
- and in his Resurrection by which he justifies 
us.184  

518 Christ's whole life is a mystery of 
recapitulation. All Jesus did, said and suffered 
had for its aim restoring fallen man to his 
original vocation:  

When Christ became incarnate and was 
made man, he recapitulated in himself 
the long history of mankind and procured 
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imaginem et similitudinem esse Dei, hoc in 
Christo Iesu reciperemus ». 201 « Quapropter et 
per omnem venit aetatem, omnibus restituens 
eam quae est ad Deum communionem ». 202 

 

Nostra cum mysteriis Iesu communio 

519 Omnes Christi divitiae omni homini praesto 
sunt omnisque hominis bonum efficiunt. 203 
Christus vitam Suam non duxit pro Se, sed pro 
nobis, ab Incarnatione « propter nos homines et 
propter nostram salutem » 204 usque ad Suam 
Mortem « pro peccatis nostris » (1 Cor 15,3) et 
Resurrectionem Suam « propter iustificationem 
nostram » (Rom 4,25). Adhuc nunc Ipse noster 
est advocatus « ad Patrem » (1 Io 2,1), « semper 
vivens ad interpellandum » pro nobis (Heb 7,25). 
Cum omnibus quae semel pro semper propter 
nos in vita transegit et passus est, in aeternum 
manet « vultui Dei pro nobis » (Heb 9,24) 
praesens. 

520 Iesus, in tota Sua vita, Se tamquam nostrum 
exemplar ostendit: 205 Ipse est « perfectus homo 
», 206 qui nos invitat ut Eius efficiamur discipuli 
Eumque sequamur: Sua humiliatione nobis 
exemplum dedit imitandum, 207 Sua oratione ad 
orationem attrahit, 208 Sua paupertate ad libere 
inopiam et persecutiones vocat accipiendas. 209 

521 Christus facit ut quidquid Ipse vita transegit, 
nos vita nostra in Eo geramus et Ipse vita Sua in 
nobis gerat. « Filius Dei Incarnatione Sua cum 
omni homine quodammodo Se univit ». 210 
Vocamur ut nonnisi unum simus cum Eo; Ipse 
facit ut nos, tamquam membra corporis Eius, id 
communicemus quod Ille vita transegit in carne 
Sua pro nobis et tamquam nostrum exemplar: 

« Prosequi debemus et adimplere in nobis status 
et mysteria Iesu Eumque Iesum saepe deprecari 
[...] ut illa in nobis et in universa Ecclesia Sua 
consummet atque adimpleat. [...] Namque Dei 
Filius in animo habet et communicare et 
extendere quodammodo ac continuare mysteria 
Sua in nobis atque in universa Ecclesia Sua, [...] 
tum gratiis quas nobis impertire statuit tum 
effectibus quos vult in nobis per haec eadem 
mysteria operari. Hac ratione vult in nobis illa 
adimplere ». 211 

II. Mysteria infantiae et vitae occultae Iesu 

for us a "short cut" to salvation, so that 
what we had lost in Adam, that is, being 
in the image and likeness of God, we 
might recover in Christ Jesus.185 For this 
reason Christ experienced all the stages 
of life, thereby giving communion with 
God to all men.186 

Our communion in the mysteries of Jesus  

519 All Christ's riches "are for every individual 
and are everybody's property."187 Christ did not 
live his life for himself but for us, from his 
Incarnation "for us men and for our salvation" to 
his death "for our sins" and Resurrection "for our 
justification".188 He is still "our advocate with 
the Father", who "always lives to make 
intercession" for us.189 He remains ever "in the 
presence of God on our behalf, bringing before 
him all that he lived and suffered for us."190  

 

520 In all of his life Jesus presents himself as 
our model. He is "the perfect man",191 who 
invites us to become his disciples and follow 
him. In humbling himself, he has given us an 
example to imitate, through his prayer he draws 
us to pray, and by his poverty he calls us to 
accept freely the privation and persecutions that 
may come our way.192  

521 Christ enables us to live in him all that he 
himself lived, and he lives it in us. "By his 
Incarnation, he, the Son of God, has in a certain 
way united himself with each man."193 We are 
called only to become one with him, for he 
enables us as the members of his Body to share 
in what he lived for us in his flesh as our model:  

We must continue to accomplish in 
ourselves the stages of Jesus' life and his 
mysteries and often to beg him to perfect 
and realize them in us and in his whole 
Church. . . For it is the plan of the Son of 
God to make us and the whole Church 
partake in his mysteries and to extend 
them to and continue them in us and in 
his whole Church. This is his plan for 
fulfilling his mysteries in us.194 

II. THE MYSTERIES OF JESUS' INFANCY 
AND HIDDEN LIFE  

The preparations  
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Praeparationes 

522 Adventus Filii Dei in terram eventus est ita 
immensus, ut Deus per saecula illum praeparare 
voluerit. Ipse omnia, ritus et sacrificia, figuras et 
symbola « Prioris Testamenti », 212 in Christum 
facit convergere: Ipse Eum per os annuntiat 
Prophetarum qui se in Israel succedunt. Ceterum 
in corde gentilium obscuram suscitat huius 
Adventus exspectationem. 

523 Sanctus Ioannes Baptista immediatus est 
praecursor Domini, 213 missus ut viam praeparet. 
214 Ipse, « Propheta Altissimi » (Lc 1,76), omnes 
Prophetas superat, 215 eorum est ultimus, 216 
Evangelium inaugurat; 217 ex matris suae sinu 
Adventum salutat Christi, 218 et suum habet 
gaudium in eo quod sit « amicus sponsi » (Io 
3,29), quem tamquam Agnum « Dei, qui tollit 
peccatum mundi » denotat (Io 1,29). Iesum « in 
spiritu et virtute Eliae » (Lc 1,17) praecedens, 
Illi sua praedicatione, suo conversionis 
baptismate et tandem suo martyrio 219 perhibet 
testimonium. 

524 Ecclesia, Adventus liturgiam singulis 
celebrans annis, hanc Messiae exspectationem in 
actum ducit: fideles longam primi Adventus 
Salvatoris praeparationem communicantes, 
ardens renovant secundi Adventus optatum. 220 
Per celebrationem nativitatis et martyrii 
Praecursoris, Ecclesia eius unitur optato: « Illum 
oportet crescere, me autem minui » (Io 3,30). 

Nativitatis mysterium 

525 Iesus in stabuli humilitate natus est, in 
familia paupere; 221 simplices pastores testes 
eventus sunt primi. In hac paupertate 
manifestatur gloria caeli. 222 Ecclesia gloriam 
huius noctis canere non desinit: 

« Hodie Virgo parit Supersubstantiale, 
et terra Inaccessibili specum offert. 
Angeli cum pastoribus Eum glorificant, 
magi cum stella faciunt iter: 
quia pro nobis natus est 
Parvus Infans, Deus in aeternum! ». 223 

 

 

 

526 « Puerum fieri » relate ad Deum est condicio 

522 The coming of God's Son to earth is an 
event of such immensity that God willed to 
prepare for it over centuries. He makes 
everything converge on Christ: all the rituals and 
sacrifices, figures and symbols of the "First 
Covenant".195 He announces him through the 
mouths of the prophets who succeeded one 
another in Israel. Moreover, he awakens in the 
hearts of the pagans a dim expectation of this 
coming.  

523 St. John the Baptist is the Lord's immediate 
precursor or forerunner, sent to prepare his 
way.196 "Prophet of the Most High", John 
surpasses all the prophets, of whom he is the 
last.197 He inaugurates the Gospel, already from 
his mother's womb welcomes the coming of 
Christ, and rejoices in being "the friend of the 
bridegroom", whom he points out as "the Lamb 
of God, who takes away the sin of the world".198 
Going before Jesus "in the spirit and power of 
Elijah", John bears witness to Christ in his 
preaching, by his Baptism of conversion, and 
through his martyrdom.199  

524 When the Church celebrates the liturgy of 
Advent each year, she makes present this ancient 
expectancy of the Messiah, for by sharing in the 
long preparation for the Savior's first coming, 
the faithful renew their ardent desire for his 
second coming.200 By celebrating the precursor's 
birth and martyrdom, the Church unites herself 
to his desire: "He must increase, but I must 
decrease."201  

The Christmas mystery  

525 Jesus was born in a humble stable, into a 
poor family.202 Simple shepherds were the first 
witnesses to this event. In this poverty heaven's 
glory was made manifest.203 The Church never 
tires of singing the glory of this night:  

The Virgin today brings into the world 
the Eternal  
And the earth offers a cave to the 
Inaccessible.  
The angels and shepherds praise him  
And the magi advance with the star,  
For you are born for us,  
Little Child, God eternal!204 

526 To become a child in relation to God is the 
condition for entering the kingdom.205 For this, 
we must humble ourselves and become little. 
Even more: to become "children of God" we 
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ad Regnum ingrediendum; 224 ad hoc 
necessarium est se humiliare, 225 parvum effici; 
immo necessarium est « nasci denuo » (Io 3,7), 
ex Deo nasci 226 ut quis filius Dei fiat. 227 
Mysterium Nativitatis in nobis impletur, cum 
Christus « formatur » in nobis. 228 Iesu Nativitas 
est huius « admirabilis commercii » mysterium: 

« O admirabile commercium! Creator generis 
humani, animatum corpus sumens, de Virgine 
nasci dignatus est; et, procedens homo sine 
semine, largitus est nobis Suam deitatem ». 229 

 

Mysteria infantiae Iesu 

527 Iesu circumcisio, octo post Eius Nativitatem 
dies, 230 signum est insertionis Eius in Abraham 
descendentiam, in Foederis populum, Eius 
submissionis Legi 231 Eiusque destinationis ad 
cultum Israel, quem per totam Suam participabit 
vitam. Hoc signum praefigurat « Christi 
circumcisionem » quae est Baptisma. 232 

528 Epiphania est Iesu, ut Messiae Israel, Filii 
Dei et Salvatoris mundi, manifestatio. Cum 
baptismate Iesu in Iordane et nuptiis Cana, 233 
adorationem Iesu celebrat a « magis » qui ab 
oriente venerant. 234 Evangelium in his « magis » 
religiones paganas circumstantes 
repraesentantibus perspicit primitias nationum 
quae Bonum Nuntium accipiunt salutis per 
Incarnationem. Magorum adventus in Ierusalem 
ad regem Iudaeorum adorandum 235 ostendit, eos 
in Israel, sub luce messianica stellae David, 236 
Illum quaerere, qui rex erit nationum. 237 Eorum 
adventus significat paganos Iesum invenire et 
Illum ut Filium Dei et Salvatorem mundi adorare 
non posse nisi se ad Iudaeos vertant 238 et ab illis 
Promissionem accipiant messianicam sicut in 
Vetere continetur Testamento. 239 Epiphania 
manifestat gentium plenitudinem intrare in 
Patriarcharum familiam 240 et « Israeliticam 
dignitatem » 241 acquirere. 

 

529 Praesentatio Iesu in Templo 242 Ipsum 
ostendit tamquam Primogenitum qui ad 
Dominum pertinet ut proprius. 243 Cum Simeone 
et Anna, tota Israel exspectatio in Salvatoris sui 
venit occursum (ita traditio Byzantina hunc 
appellat eventum). Iesus tamquam Messias 
agnoscitur tam longe exspectatus, « lumen 
gentium » et « gloria Israel », sed etiam « 

mu–t be "born from above" or "born of God".206 
Only when Christ is formed in us will the 
mystery of Christmas be fulfilled in us.207 
Christmas is the mystery of this "marvelous 
exchange":  

O marvelous exchange! Man's Creator 
has become man, born of the Virgin. We 
have been made sharers in the divinity of 
Christ who humbled himself to share our 
humanity.208 

The mysteries of Jesus' infancy  

527 Jesus' circumcision, on the eighth day after 
his birth,209 is the sign of his incorporation into 
Abraham's descendants, into the people of the 
covenant. It is the sign of his submission o the 
Law210 and his deputation to Israel's worship, in 
which he will participate throughout his life. 
This sign prefigures that "circumcision of 
Christ" which is Baptism.211  

528 The Epiphany is the manifestation of Jesus 
as Messiah of Israel, Son of God and Savior of 
the world. The great feast of Epiphany celebrates 
the adoration of Jesus by the wise men (magi) 
from the East, together with his baptism in the 
Jordan and the wedding feast at Cana in 
Galilee.212 In the magi, representatives of the 
neighboring pagan religions, the Gospel sees the 
first-fruits of the nations, who welcome the good 
news of salvation through the Incarnation. The 
magi's coming to Jerusalem in order to pay 
homage to the king of the Jews shows that they 
seek in Israel, in the messianic light of the star of 
David, the one who will be king of the 
nations.213 Their coming means that pagans can 
discover Jesus and worship him as Son of God 
and Savior of the world only by turning towards 
the Jews and receiving from them the messianic 
promise as contained in the Old Testament.214 
The Epiphany shows that "the full number of the 
nations" now takes its "place in the family of the 
patriarchs", and acquires Israelitica dignitas215 
(is made "worthy of the heritage of Israel").  

529 The presentation of Jesus in the temple 
shows him to be the firstborn Son who belongs 
to the Lord.216 With Simeon and Anna, all Israel 
awaits its encounter with the Savior-the name 
given to this event in the Byzantine tradition. 
Jesus is recognized as the long-expected 
Messiah, the "light to the nations" and the "glory 
of Israel", but also "a sign that is spoken 
against". The sword of sorrow predicted for 
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signum contradictionis ». Doloris gladius qui 
Mariae praedicitur, annuntiat hanc aliam, 
perfectam et unicam, crucis oblationem, quae 
salutem donabit quam Deus « ante faciem 
omnium populorum » paravit. 

530 Fuga in Aegyptum et innocentium occisio 244 
oppositionem ostendunt tenebrarum ad lucem: « 
In propria venit, et Sui Eum non receperunt » (Io 
1,11). Tota Christi vita persecutione erit signata. 
Qui Eius sunt, illam cum Eo participant. 245 
Reditus ex Aegypto 246 Exodum revocat in 
memoriam 247 et Iesum tamquam definitivum 
praesentat liberatorem. 

Mysteria vitae occultae Iesu 

531 Iesus, per magnam vitae Suae partem, 
condicionem partis immense maioris hominum 
participavit: vitam quotidianam sine apparenti 
magnitudine, vitam laboris manuum, vitam 
religiosam Iudaicam Legi Dei submissam, 248 
vitam in communitate. Tota hac periodo, nobis 
revelatur Iesum fuisse Suis parentibus subditum 

249 et « sapientia et aetate et gratia apud Deum et 
homines » profecisse (Lc 2,52). 

 

532 Iesu submissio Suae Matri Suoque patri 
legali quartum perfecte adimplet praeceptum. 
Illa temporalis est imago Eius oboedientiae 
filialis Patri Eius caelesti. Quotidiana Iesu 
submissio Ioseph et Mariae submissionem 
annuntiat et anticipat orationis in horto: « Non 
mea voluntas... » (Lc 22,42). Oboedientia Christi 
in quotidianis vitae occultae adiunctis iam opus 
inaugurabat restaurationis eorum quae Adami 
destruxerat inoboedientia. 250 

 

533 Vita occulta Nazarethana omnibus permittit 
hominibus per vias vitae maxime quotidianas 
cum Iesu communionem habere: 

« Nazarena domus schola est, in qua incipit 
Christi vita dignosci: Evangelii nempe schola. 
[...] Silentium enim haec docet imprimis. Utinam 
optima in nobis revirescat silentii aestimatio, 
mirandi nempe huius ac necessarii mentis 
habitus [...]. Domesticam hic praeterea vivendi 
percipimus rationem. Nos sane Nazareth 
admoneat quid sit familia, quid eius communio 
dilectionis, eius gravis ac nitida pulchritudo, 
sacra eius inviolabilisque proprietas [...]. Operis 

Mary announces Christ's perfect and unique 
oblation on the cross that will impart the 
salvation God had "prepared in the presence of 
all peoples".  

530 The flight into Egypt and the massacre of the 
innocents217 make manifest the opposition of 
darkness to the light: "He came to his own home, 
and his own people received him not."218 Christ's 
whole life was lived under the sign of 
persecution. His own share it with him.219 Jesus' 
departure from Egypt recalls the exodus and 
presents him as the definitive liberator of God's 
people.220  

The mysteries of Jesus' hidden life  

531 During the greater part of his life Jesus 
shared the condition of the vast majority of 
human beings: a daily life spent without evident 
greatness, a life of manual labor. His religious 
life was that of a Jew obedient to the law of 
God,221 a life in the community. From this whole 
period it is revealed to us that Jesus was 
"obedient" to his parents and that he "increased 
in wisdom and in stature, and in favor with God 
and man."222  

532 Jesus' obedience to his mother and legal 
father fulfills the fourth commandment perfectly 
and was the temporal image of his filial 
obedience to his Father in heaven. The everyday 
obedience of Jesus to Joseph and Mary both 
announced and anticipated the obedience of 
Holy Thursday: "Not my will. . ."223 The 
obedience of Christ in the daily routine of his 
hidden life was already inaugurating his work of 
restoring what the disobedience of Adam had 
destroyed.224  

533 The hidden life at Nazareth allows everyone 
to enter into fellowship with Jesus by the most 
ordinary events of daily life:  

The home of Nazareth is the school 
where we begin to understand the life of 
Jesus - the school of the Gospel. First, 
then, a lesson of silence. May esteem for 
silence, that admirable and indispensable 
condition of mind, revive in us. . . A 
lesson on family life. May Nazareth teach 
us what family life is, its communion of 
love, its austere and simple beauty, and 
its sacred and inviolable character. . . A 
lesson of work. Nazareth, home of the 
"Carpenter's Son", in you I would choose 
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denique hic cognoscimus disciplinam. O 
Nazarena sedes, fabri Filii domus, hic 
potissimum severam quidem sed redemptricem 
laboris humani legem intellegere optamus et 
celebrare [...]; hic denique totius mundi operariis 
salutem volumus nuntiare, iisdemque magnum 
exemplar ostendere, divinum fratrem ». 251 

534 Iesu inventio in Templo 252 solus est eventus 
qui Evangeliorum de annis occultis Iesu rumpit 
silentium. Ibi Iesus Suae totalis consecrationis 
missioni e Sua filiatione divina provenienti 
mysterium permittit suspicari: « Nesciebatis quia 
in his, quae Patris mei sunt, oportet me esse? ». 
Maria et Ioseph hoc verbum « non intellexerunt 
», sed illud in fide acceperunt, et Maria « 
conservabat omnia verba in corde suo » per 
totum decursum annorum quibus Iesus in vitae 
ordinariae silentio permanebat occultus. 

III. Mysteria vitae publicae Iesu 

Iesu baptismus 

535 Initium 253 vitae publicae Iesu est Eius 
baptismus a Ioanne in Iordane peractus. 254 
Ioannes « baptismum paenitentiae in 
remissionem peccatorum » proclamabat (Lc 3,3). 
Multitudo peccatorum, publicanorum et militum, 
255 Pharisaeorum et Sadducaeorum 256 et 
meretricum 257 venit ut ab illo baptizetur. « Tunc 
venit Iesus ». Baptista haesitat, Iesus insistit: 
Ipse baptismum recipit. Tunc Spiritus Sanctus, 
in columbae forma, super Iesum venit, et vox 
proclamat de caelo: « Hic est Filius meus 
dilectus » (Mt 3,13-17). Haec est Iesu 
manifestatio (« epiphania ») tamquam Messiae 
Israel et Filii Dei. 

536 Iesu baptismus est, ex parte Eius, acceptatio 
et inauguratio Eius missionis, tamquam Servi 
patientis. Ipse sinit Se inter peccatores 
adnumerari. 258 Ipse iam est « Agnus Dei, qui 
tollit peccatum mundi » (Io 1,29); iam « 
baptismum » anticipat Suae cruentae Mortis. 259 
Iam venit ad « omnem iustitiam » implendam 
(Mt 3,15), id est, Se totum Patris Sui submittit 
voluntati: Ipse amore huic mortis consentit 
baptismo pro nostrorum peccatorum remissione. 
260 Huic acceptationi vox respondet Patris qui in 
Filio Suo totum placitum ponit Suum. 261 Spiritus 
quem Iesus in plenitudine inde a Sua possidet 
conceptione, venit ut « maneat » super Eum. 262 
Iesus erit Illius fons pro tota humanitate. In Suo 
baptismo, « aperti sunt Ei caeli » (Mt 3,16), quos 
peccatum clauserat Adami; atque aquae per Iesu 

to understand and proclaim the severe 
and redeeming law of human work. . . To 
conclude, I want to greet all the workers 
of the world, holding up to them their 
great pattern their brother who is God.225 

534 The finding of Jesus in the temple is the only 
event that breaks the silence of the Gospels 
about the hidden years of Jesus.226 Here Jesus 
lets us catch a glimpse of the mystery of his total 
consecration to a mission that flows from his 
divine sonship: "Did you not know that I must 
be about my Father's work?"227 Mary and Joseph 
did not understand these words, but they 
accepted them in faith. Mary "kept all these 
things in her heart" during the years Jesus 
remained hidden in the silence of an ordinary 
life.  

III. THE MYSTERIES OF JESUS' PUBLIC 
LIFE  

The baptism of Jesus  

535 Jesus' public life begins with his baptism by 
John in the Jordan.228 John preaches "a baptism 
of repentance for the forgiveness of sins".229 A 
crowd of sinners230 - tax collectors and soldiers, 
Pharisees and Sadducees, and prostitutes- come 
to be baptized by him. "Then Jesus appears." 
The Baptist hesitates, but Jesus insists and 
receives baptism. Then the Holy Spirit, in the 
form of a dove, comes upon Jesus and a voice 
from heaven proclaims, "This is my beloved 
Son."231 This is the manifestation ("Epiphany") 
of Jesus as Messiah of Israel and Son of God.  

536 The baptism of Jesus is on his part the 
acceptance and inauguration of his mission as 
God's suffering Servant. He allows himself to be 
numbered among sinners; he is already "the 
Lamb of God, who takes away the sin of the 
world".232 Already he is anticipating the 
"baptism" of his bloody death.233 Already he is 
coming to "fulfill all righteousness", that is, he is 
submitting himself entirely to his Father's will: 
out of love he consents to this baptism of death 
for the remission of our sins.234 The Father's 
voice responds to the Son's acceptance, 
proclaiming his entire delight in his Son.235 The 
Spirit whom Jesus possessed in fullness from his 
conception comes to "rest on him".236 Jesus will 
be the source of the Spirit for all mankind. At his 
baptism "the heavens were opened"237 - the 
heavens that Adam's sin had closed - and the 
waters were sanctified by the descent of Jesus 
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et Spiritus descensum sanctificantur, ut novae 
creationis proludium. 

537 Christianus, per Baptisma, sacramentaliter 
Iesu assimilatur qui in baptismo Suo Mortem 
Suam et Suam anticipat Resurrectionem; ille 
debet hoc humilis submissionis et paenitentiae 
mysterium ingredi, in aquam cum Iesu 
descendere ut cum Illo ascendat, atque ex aqua 
et Spiritu denuo nasci ut in Filio filius Patris fiat 
dilectus et « in novitate vitae » ambulet (Rom 
6,4): 

« Proinde, cum Christo per Baptismum 
sepeliamur, ut cum Eo resurgamus; cum Eo 
descendamus, ut simul etiam extollamur; cum 
Eo ascendamus, ut simul quoque gloria 
afficiamur ». 263 

Sic factum est « ut ex eis quae consummabantur 
in Christo cognosceremus post aquae lavacrum 
et de caelestibus portis Sanctum in nos Spiritum 
involare et caelestis nos gloriae unctione 
perfundi et paternae vocis adoptione filios fieri 
». 264 

Iesu tentationes 

538 Evangelia de quodam tempore solitudinis 
Iesu in deserto loquuntur immediate postquam 
Ipse a Ioanne est baptizatus: « Spiritus expellit 
Eum in desertum » (Mc 1,12) et Ipse ibi 
permanet quadraginta dies quin manducet; cum 
bestiis vivit silvestribus et angeli serviunt Ei. 265 
Ad finem huius temporis, Satanas ter Eum tentat 
quaerens Eius filialem erga Deum habitum 
ponere in quaestione. Iesus has reiicit 
oppugnationes quae tentationes Adam in 
paradiso et Israel in deserto recapitulant, atque 
Diabolus ab Eo discedit « usque ad tempus » (Lc 
4,13). 

539 Evangelistae indicant huius arcani eventus 
salvificum sensum. Iesus est novus Adam, qui 
ibi permanet fidelis ubi primus tentationi 
succubuit. Iesus vocationem Israel perfecte 
adimplet: illis contrarie qui olim quadraginta 
annis in deserto Deum provocaverunt, 266 
Christus e contra tamquam Servus revelatur Dei 
plene oboediens divinae voluntati. In hoc est 
Iesus Diaboli victor: Ipse fortem alligavit ut ab 
illo praedam iterum eriperet. 267 Victoria Iesu de 
Tentatore in deserto victoriam anticipat 
passionis, supremae oboedientiae Eius amoris 
filialis erga Patrem. 

and the Spirit, a prelude to the new creation.  

537 Through Baptism the Christian is 
sacramentally assimilated to Jesus, who in his 
own baptism anticipates his death and 
resurrection. The Christian must enter into this 
mystery of humble self-abasement and 
repentance, go down into the water with Jesus in 
order to rise with him, be reborn of water and the 
Spirit so as to become the Father's beloved son 
in the Son and "walk in newness of life":238  

Let us be buried with Christ by Baptism 
to rise with him; let us go down with him 
to be raised with him; and let us rise with 
him to be glorified with him.239  

Everything that happened to Christ lets 
us know that, after the bath of water, the 
Holy Spirit swoops down upon us from 
high heaven and that, adopted by the 
Father's voice, we become sons of 
God.240 

Jesus' temptations  

538 The Gospels speak of a time of solitude for 
Jesus in the desert immediately after his baptism 
by John. Driven by the Spirit into the desert, 
Jesus remains there for forty days without 
eating; he lives among wild beasts, and angels 
minister to him.241 At the end of this time Satan 
tempts him three times, seeking to compromise 
his filial attitude toward God. Jesus rebuffs these 
attacks, which recapitulate the temptations of 
Adam in Paradise and of Israel in the desert, and 
the devil leaves him "until an opportune time".242 

539 The evangelists indicate the salvific 
meaning of this mysterious event: Jesus is the 
new Adam who remained faithful just where the 
first Adam had given in to temptation. Jesus 
fulfills Israel's vocation perfectly: in contrast to 
those who had once provoked God during forty 
years in the desert, Christ reveals himself as 
God's Servant, totally obedient to the divine will. 
In this, Jesus is the devil's conqueror: he "binds 
the strong man" to take back his plunder.243 
Jesus' victory over the tempter in the desert 
anticipates victory at the Passion, the supreme 
act of obedience of his filial love for the Father.  

540 Jesus' temptation reveals the way in which 
the Son of God is Messiah, contrary to the way 
Satan proposes to him and the way men wish to 
attribute to him.244 This is why Christ 
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540 Tentatio Iesu modum manifestat quo Filius 
Dei est Messias, contrarium illi quem Ei Satan 
proponit atque homines 268 Ei exoptant 
attribuere. Propterea Christus Tentatorem pro 
nobis vicit: « Non enim habemus pontificem, qui 
non possit compati infirmitatibus nostris, 
tentatum autem per omnia secundum 
similitudinem absque peccato » (Heb 4,15). 
Singulis annis per quadraginta dies Magnae 
Quadragesimae Ecclesia unitur mysterio Iesu in 
deserto. 

« Appropinquavit Regnum Dei » 

541 « Postquam autem traditus est Ioannes, venit 
Iesus in Galilaeam praedicans Evangelium Dei 
et dicens: "Impletum est tempus, et 
appropinquavit Regnum Dei; paenitemini et 
credite Evangelio" » (Mc 1,14-15). « Christus 
ideo, ut voluntatem Patris impleret, Regnum 
caelorum in terris inauguravit ». 269 Patris autem 
voluntas est « homines ad participandam vitam 
divinam elevare ». 270 Id facit homines circa 
Filium Suum, Iesum Christum, congregans. 
Haec congregatio est Ecclesia quae in terris « 
germen et initium » est Regni Dei. 271 

542 Christus in corde est huius congregationis 
hominum in « familia Dei ». Ipse eos convocat 
circa Se per verbum Suum, per Sua signa quae 
Regnum Dei manifestant, per discipulorum 
Suorum missionem. Ipse Adventum Sui Regni 
deducet in rem praecipue per magnum Suae 
Paschatis mysterium: per Suam Mortem in cruce 
et Resurrectionem Suam. « Et ego, si exaltatus 
fuero a terra, omnes traham ad meipsum » (Io 
12,32). Ad hanc unionem cum Christo omnes 
vocantur homines. 272 

Annuntiatio Regni Dei 

543 Omnes homines ad Regnum ingrediendum 
vocantur. Hoc Regnum messianicum, imprimis 
filiis Israel nuntiatum, 273 destinatur ad homines 
omnium gentium accipiendos. 274 Ad 
accedendum in illud, necessarium est Iesu 
accipere verbum: 

« Verbum nempe Domini comparatur semini, 
quod in agro seminatur: qui illud cum fide 
audiunt et Christi pusillo gregi adnumerantur, 
Regnum ipsum susceperunt; propria dein virtute 
semen germinat et increscit usque ad tempus 
messis ». 275 

544 Regnum est pauperum et parvulorum, id est, 

vanquished the Tempter for us: "For we have not 
a high priest who is unable to sympathize with 
our weaknesses, but one who in every respect 
has been tested as we are, yet without 
sinning."245 By the solemn forty days of Lent the 
Church unites herself each year to the mystery of 
Jesus in the desert.  

"The kingdom of God is at hand"  

541 "Now after John was arrested, Jesus came 
into Galilee, preaching the gospel of God, and 
saying: 'The time is fulfilled, and the kingdom of 
God is at hand: repent, and believe in the 
gospel.'"246 "To carry out the will of the Father 
Christ inaugurated the kingdom of heaven on 
earth."247 Now the Father's will is "to raise up 
men to share in his own divine life".248 He does 
this by gathering men around his Son Jesus 
Christ. This gathering is the Church, "on earth 
the seed and beginning of that kingdoms".249  

542 Christ stands at the heart of this gathering of 
men into the "family of God". By his word, 
through signs that manifest the reign of God, and 
by sending out his disciples, Jesus calls all 
people to come together around him. But above 
all in the great Paschal mystery - his death on the 
cross and his Resurrection - he would 
accomplish the coming of his kingdom. "And I, 
when I am lifted up from the earth, will draw all 
men to myself." Into this union with Christ all 
men are called.250  

The proclamation of the kingdom of God  

543 Everyone is called to enter the kingdom. 
First announced to the children of Israel, this 
messianic kingdom is intended to accept men of 
all nations.251 To enter it, one must first accept 
Jesus' word:  

The word of the Lord is compared to a 
seed which is sown in a field; those who 
hear it with faith and are numbered 
among the little flock of Christ have truly 
received the kingdom. Then, by its own 
power, the seed sprouts and grows until 
the harvest.252 

 

 

544 The kingdom belongs to the poor and lowly, 
which means those who have accepted it with 
humble hearts. Jesus is sent to "preach good 
news to the poor";253 he declares them blessed, 
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illorum qui illud corde acceperunt humili. Iesus 
mittitur « evangelizare pauperibus » (Lc 4,18). 
276 Eos beatos declarat « quoniam ipsorum est 
Regnum Dei » (Mt 5,3); his « parvulis » Pater id 
dignatus est revelare quod sapientibus et 
prudentibus manet absconditum. 277 Iesus, a 
praesepe usque ad crucem, vitam pauperum 
participat; famem, 278 sitim 279 et inopiam 
experitur. 280 Immo vero: Se cum pauperibus 
omnis generis identificat et ex amore activo erga 
illos condicionem facit ingressus in Regnum 
Suum. 281 

545 Iesus peccatores ad mensam invitat Regni: « 
Non veni vocare iustos, sed peccatores » (Mc 
2,17). 282 Eos ad conversionem invitat sine qua 
Regnum ingredi possibile non est, sed eis 
ostendit, verbis et gestis, misericordiam Patris 
Sui illimitatam erga eos 283 et immensum « 
gaudium [quod] erit in caelo super uno peccatore 
paenitentiam agente » (Lc 15,7). Suprema huius 
amoris demonstratio sacrificium erit Suae 
propriae vitae « in remissionem peccatorum » 
(Mt 26,28). 

546 Iesus ad Regnum ingrediendum per 
parabolas vocat quae lineamentum constituunt 
characteristicum instructionis Eius. 284 Per eas, 
Ipse ad convivium invitat Regni, 285 sed etiam 
electionem exigit radicalem: ad acquirendum 
Regnum est necessarium omnia donare; 286 verba 
non sufficiunt, requiruntur actiones. 287 
Parabolae pro homine quasi specula sunt: 
accepitne verbum tamquam durum solum an 
tamquam terra bona? 288 Quidnam ex acceptis 
facit talentis? 289 Iesus et praesentia Regni in hoc 
mundo sunt secreto in parabolarum corde. 
Necessarium est Regnum ingredi, id est, 
discipulum fieri Christi ad « mysteria Regni 
caelorum » cognoscenda (Mt 13,11). Pro eis qui 
« foris » perstant (Mc 4,11), totum permanet 
aenigmaticum. 290 

Signa Regni Dei 

547 Iesus Sua verba pluribus comitatur « 
virtutibus et prodigiis et signis » (Act 2,22) quae 
ostendunt Regnum in Eo esse praesens. Illa 
testantur Iesum esse Messiam praenuntiatum. 291 

548 Signa a Iesu effecta Patrem Eum misisse 
testantur. 292 Invitant ad credendum in Eum. 293 
Illis qui ad Eum fide se vertunt, id concedit quod 
petunt. 294 Tunc miracula fidem roborant in Eum 
qui Patris Sui facit opera: Eum Filium Dei 
testantur esse. 295 Sed etiam possunt esse 

for "theirs is the kingdom of heaven."254 To them 
- the "little ones" the Father is pleased to reveal 
what remains hidden from the wise and the 
learned.255 Jesus shares the life of the poor, from 
the cradle to the cross; he experiences hunger, 
thirst and privation.256 Jesus identifies himself 
with the poor of every kind and makes active 
love toward them the condition for entering his 
kingdom.257  

545 Jesus invites sinners to the table of the 
kingdom: "I came not to call the righteous, but 
sinners."258 He invites them to that conversion 
without which one cannot enter the kingdom, but 
shows them in word and deed his Father's 
boundless mercy for them and the vast "joy in 
heaven over one sinner who repents".259 The 
supreme proof of his love will be the sacrifice of 
his own life "for the forgiveness of sins".260  

546 Jesus' invitation to enter his kingdom comes 
in the form of parables, a characteristic feature 
of his teaching.261 Through his parables he 
invites people to the feast of the kingdom, but he 
also asks for a radical choice: to gain the 
kingdom, one must give everything.262 Words 
are not enough, deeds are required.263 The 
parables are like mirrors for man: will he be hard 
soil or good earth for the word?264 What use has 
he made of the talents he has received?265 Jesus 
and the presence of the kingdom in this world 
are secretly at the heart of the parables. One 
must enter the kingdom, that is, become a 
disciple of Christ, in order to "know the secrets 
of the kingdom of heaven".266 For those who 
stay "outside", everything remains enigmatic.267  

 

 

The signs of the kingdom of God  

547 Jesus accompanies his words with many 
"mighty works and wonders and signs", which 
manifest that the kingdom is present in him and 
attest that he was the promised Messiah.268  

548 The signs worked by Jesus attest that the 
Father has sent him. They invite belief in him.269 
To those who turn to him in faith, he grants what 
they ask.270 So miracles strengthen faith in the 
One who does his Father's works; they bear 
witness that he is the Son of God.271 But his 
miracles can also be occasions for "offence";272 
they are not intended to satisfy people's curiosity 
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scandali occasio. 296 Non enim intendunt 
curiositati et magicis satisfacere optatis. Iesus, 
non obstantibus Suis miraculis tam evidentibus, 
a quibusdam est reiectus; 297 accusatus etiam de 
eo est quod per daemonia ageret. 298 

549 Iesus, quosdam homines a terrestribus 
famis, 299 iniustitiae, 300 morbi et mortis liberans 
malis, 301 signa perfecit messianica. Ipse tamen 
non venit ut omnia mala hic in terris aboleret, 302 
sed ut homines a gravissima omnium servitute 
liberaret, ab illa peccati, 303 quae eos in eorum 
vocatione filiorum Dei irretit et omnes eorum 
causat humanas servitutes. 

550 Adventus Regni Dei profligatio est regni 
Satan: 304 « Si autem in Spiritu Dei ego eicio 
daemones, igitur pervenit in vos Regnum Dei » 
(Mt 12,28). Iesu exorcismi homines a 
daemoniorum liberant dominio. 305 Magnam Iesu 
anticipant victoriam super « principem huius 
mundi ». 306 Per crucem Christi Regnum Dei 
definitive stabilietur: « Regnavit a ligno Deus ». 
307 

« Claves Regni » 

551 Iesus, ab initio Suae vitae publicae, viros 
duodecim numero elegit ut cum Ipso essent et 
Suam participarent missionem. 308 Eis in Sua 
auctoritate partem tribuit « et misit illos 
praedicare Regnum Dei et sanare infirmos » (Lc 
9,2). In perpetuum Regno Christi manent 
associati, quia Ipse per illos Ecclesiam dirigit: 

« Ego dispono vobis, sicut disposuit mihi Pater 
meus Regnum, ut edatis et bibatis super mensam 
meam in Regno meo, et sedeatis super thronos 
iudicantes duodecim tribus Israel » (Lc 22,29-
30). 

552 In Duodecim collegio, Simon Petrus 
primum habet locum. 309 Iesus illi missionem 
credidit unicam. Vi revelationis a Patre 
procedentis, Petrus confessus erat: « Tu es 
Christus, Filius Dei vivi » (Mt 16,16). Tunc 
Dominus noster illi declaraverat: « Tu es Petrus, 
et super hanc petram aedificabo Ecclesiam 
meam; et portae inferi non praevalebunt 
adversus eam » (Mt 16,18). Christus, « Lapis 
vivus », 310 Ecclesiae Suae super Petrum 
aedificatae victoriam de mortis asseverat 
potentiis. Petrus, ratione fidei quam confessus 
est, rupes Ecclesiae permanebit inconcussa. 
Missionem habebit hanc fidem custodiendi ne 

or desire for magic Despite his evident miracles 
some people reject Jesus; he is even accused of 
acting by the power of demons.273  

549 By freeing some individuals from the 
earthly evils of hunger, injustice, illness and 
death,274 Jesus performed messianic signs. 
Nevertheless he did not come to abolish all evils 
here below,275 but to free men from the gravest 
slavery, sin, which thwarts them in their 
vocation as God's sons and causes all forms of 
human bondage.276  

550 The coming of God's kingdom means the 
defeat of Satan's: "If it is by the Spirit of God 
that I cast out demons, then the kingdom of God 
has come upon you."277 Jesus' exorcisms free 
some individuals from the domination of 
demons. They anticipate Jesus' great victory over 
"the ruler of this world".278 The kingdom of God 
will be definitively established through Christ's 
cross: "God reigned from the wood."279  

"The keys of the kingdom"  

551 From the beginning of his public life Jesus 
chose certain men, twelve in number, to be with 
him and to participate in his mission.280 He gives 
the Twelve a share in his authority and 'sent 
them out to preach the kingdom of God and to 
heal."281 They remain associated for ever with 
Christ's kingdom, for through them he directs the 
Church:  

As my Father appointed a kingdom for 
me, so do I appoint for you that you may 
eat and drink at my table in my kingdom, 
and sit on thrones judging the twelve 
tribes of Israel.282 

552 Simon Peter holds the first place in the 
college of the Twelve;283 Jesus entrusted a 
unique mission to him. Through a revelation 
from the Father, Peter had confessed: "You are 
the Christ, the Son of the living God." Our Lord 
then declared to him: "You are Peter, and on this 
rock I will build my Church, and the gates of 
Hades will not prevail against it."284 Christ, the 
"living Stone",285 thus assures his Church, built 
on Peter, of victory over the powers of death. 
Because of the faith he confessed Peter will 
remain the unshakable rock of the Church. His 
mission will be to keep this faith from every 
lapse and to strengthen his brothers in it.286  

553 Jesus entrusted a specific authority to Peter: 
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unquam deficiat, fratresque in ea confirmandi. 311

553 Iesus Petro auctoritatem credidit specificam: 
« Tibi dabo claves Regni caelorum; et 
quodcumque ligaveris super terram, erit ligatum 
in caelis, et quodcumque solveris super terram, 
erit solutum in caelis » (Mt 16,19). « Potestas 
clavium » auctoritatem denotat ad domum Dei 
gubernandam, quae est Ecclesia. Iesus, « Pastor 
bonus » (Io 10,11), hoc confirmavit munus post 
Resurrectionem Suam: « Pasce oves meas » (Io 
21,15-17). Potestas « ligandi et solvendi » 
auctoritatem significat ad absolvenda peccata, ad 
iudicia pronuntianda doctrinalia et ad decisiones 
disciplinares in Ecclesia sumendas. Iesus hanc 
Ecclesiae credidit auctoritatem per Apostolorum 
ministerium 312 et peculiariter Petri, cui uni 
explicite claves credidit Regni. 

Praegustatio Regni: Transfiguratio 

554 A die qua Petrus confessus est Iesum esse 
Christum, Filium Dei vivum, Magister « coepit 
[...] ostendere discipulis quia oporteret Eum ire 
Hierosolymam et multa pati [...] et occidi et 
tertia die resurgere » (Mt 16,21): Petrus hanc 
reiicit annuntiationem, 313 ceteri illam non magis 
intelligunt. 314 In hoc contextu, arcanus 
collocatur eventus Transfigurationis Iesu, 315 
supra montem excelsum, coram tribus testibus 
ab Eo electis: Petro, Iacobo et Ioanne. Vultus et 
vestimenta Iesu luce fiunt fulgentia. Moyses et 
Elias apparent et loquentes cum Eo « dicebant 
exodum Eius, quem completurus erat in 
Ierusalem » (Lc 9,31). Nubes illos operit et vox 
de caelo dicit: « Hic est Filius meus electus; 
Ipsum audite » (Lc 9,35). 

555 Momentanee Iesus Suam gloriam ostendit 
divinam, Petri sic confirmans confessionem. 
Etiam ostendit Se, ut intret « in gloriam Suam » 
(Lc 24,26), per crucem in Ierusalem transire 
debere. Moyses et Elias gloriam Dei super 
montem viderant; Lex et Prophetae passiones 
praenuntiaverant Messiae. 316 Passio Iesu est 
utique a Patre volita: Filius tamquam Servus Dei 
agit. 317 Nubes praesentiam denotat Spiritus 
Sancti: « Tota Trinitas apparuit, Pater in voce, 
Filius in homine, Spiritus Sanctus in nube clara 
»: 318 

« Transfiguratus es super montem, et quatenus 
capaces erant, discipuli Tui gloriam Tuam, 
Christe Deus, contemplati sunt, ut cum Te 
videant crucifixum, intelligant Tuam passionem 
esse voluntariam, et mundo praedicent Te vere 

"I will give you the keys of the kingdom of 
heaven, and whatever you bind on earth shall be 
bound in heaven, and whatever you loose on 
earth shall be loosed in heaven."287 The "power 
of the keys" designates authority to govern the 
house of God, which is the Church. Jesus, the 
Good Shepherd, confirmed this mandate after his 
Resurrection: "Feed my sheep."288 The power to 
"bind and loose" connotes the authority to 
absolve sins, to pronounce doctrinal judgements, 
and to make disciplinary decisions in the 
Church. Jesus entrusted this authority to the 
Church through the ministry of the apostles289 
and in particular through the ministry of Peter, 
the only one to whom he specifically entrusted 
the keys of the kingdom.  

A foretaste of the Kingdom: the 
Transfiguration  

554 From the day Peter confessed that Jesus is 
the Christ, the Son of the living God, the Master 
"began to show his disciples that he must go to 
Jerusalem and suffer many things. . . and be 
killed, and on the third day be raised."290 Peter 
scorns this prediction, nor do the others 
understand it any better than he.291 In this 
context the mysterious episode of Jesus' 
Transfiguration takes place on a high 
mountain,292 before three witnesses chosen by 
himself: Peter, James and John. Jesus' face and 
clothes become dazzling with light, and Moses 
and Elijah appear, speaking "of his departure, 
which he was to accomplish at Jerusalem".293 A 
cloud covers him and a voice from heaven says: 
"This is my Son, my Chosen; listen to him!"294  

555 For a moment Jesus discloses his divine 
glory, confirming Peter's confession. He also 
reveals that he will have to go by the way of the 
cross at Jerusalem in order to "enter into his 
glory".295 Moses and Elijah had seen God's glory 
on the Mountain; the Law and the Prophets had 
announced the Messiah's sufferings.296 Christ's 
Passion is the will of the Father: the Son acts as 
God's servant;297 the cloud indicates the presence 
of the Holy Spirit. "The whole Trinity appeared: 
the Father in the voice; the Son in the man; the 
Spirit in the shining cloud."298  

You were transfigured on the mountain, 
and your disciples, as much as they were 
capable of it, beheld your glory, O Christ 
our God, so that when they should see 
you crucified they would understand that 
your Passion was voluntary, and 
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esse Patris splendorem ». 319 

 

 

556 In vitae publicae limine: baptismus; in 
limine Paschatis: Transfiguratio. Per baptismum 
Iesu « declaratum fuit mysterium primae 
regenerationis »: nostrum Baptisma; 
Transfiguratio « est sacramentum secundae 
regenerationis »: propriae resurrectionis nostrae. 
320 Iam nunc resurrectionem Domini 
participamus per Spiritum Sanctum qui in 
sacramentis agit corporis Christi. Transfiguratio 
nobis praegustationem praebet gloriosi Adventus 
Christi « qui transfigurabit corpus humilitatis 
nostrae, ut illud conforme faciat corpori gloriae 
Suae » (Phil 3,21). Sed ipsa etiam nobis in 
memoriam revocat « quoniam per multas 
tribulationes oportet nos intrare in Regnum Dei » 
(Act 14,22): 

« Hoc Petrus nondum intelligebat, quando in 
monte vivere cum Christo desiderabat. 321 
Servabat tibi hoc, Petre, post mortem. Nunc 
autem Ipse dicit: Descende laborare in terra, 
servire in terra, contemni, crucifigi in terra. 
Descendit vita, ut occideretur; descendit panis, 
ut esuriret; descendit via, ut in itinere lassaretur; 
descendit fons, ut sitiret: et tu recusas laborare? 
». 322 

Ascensus Iesu in Ierusalem 

557 « Dum complerentur dies assumptionis Eius, 
et Ipse faciem Suam firmavit, ut iret in Ierusalem 
» (Lc 9,51). 323 Per hanc decisionem significabat 
Se in Ierusalem ascendere paratum ut ibi 
moreretur. Ter passionem Suam nuntiaverat et 
Suam Resurrectionem. 324 In Ierusalem pergens, 
dicit: « Non capit Prophetam perire extra 
Ierusalem » (Lc 13,33). 

558 Iesus in memoriam revocat mortem 
Prophetarum, qui in Ierusalem erant interfecti. 325 
Tamen insistit in vocanda Ierusalem ut circa 
Eum congregetur: « Quotiens volui congregare 
filios tuos, quemadmodum gallina congregat 
pullos suos sub alas, et noluistis! » (Mt 23,37b). 
Cum Ierusalem perspicitur, super illam plorat 326 
et adhuc iterum cordis Sui exprimit optatum: « 
Si cognovisses et tu in hac die, quae ad pacem 
tibi! Nunc autem abscondita sunt ab oculis tuis » 
(Lc 19,42). 

proclaim to the world that you truly are 
the splendor of the Father.299 

556 On the threshold of the public life: the 
baptism; on the threshold of the Passover: the 
Transfiguration. Jesus' baptism proclaimed "the 
mystery of the first regeneration", namely, our 
Baptism; the Transfiguration "is the sacrament 
of the second regeneration": our own 
Resurrection.300 From now on we share in the 
Lord's Resurrection through the Spirit who acts 
in the sacraments of the Body of Christ. The 
Transfiguration gives us a foretaste of Christ's 
glorious coming, when he "will change our 
lowly body to be like his glorious body."301 But 
it also recalls that "it is through many 
persecutions that we must enter the kingdom of 
God":302  

Peter did not yet understand this when he 
wanted to remain with Christ on the 
mountain. It has been reserved for you, 
Peter, but for after death. For now, Jesus 
says: "Go down to toil on earth, to serve 
on earth, to be scorned and crucified on 
earth. Life goes down to be killed; Bread 
goes down to suffer hunger; the Way 
goes down to be exhausted on his 
journey; the Spring goes down to suffer 
thirst; and you refuse to suffer?"303 

Jesus' ascent to Jerusalem  

557 "When the days drew near for him to be 
taken up [Jesus] set his face to go to 
Jerusalem."304 By this decision he indicated that 
he was going up to Jerusalem prepared to die 
there. Three times he had announced his Passion 
and Resurrection; now, heading toward 
Jerusalem, Jesus says: "It cannot be that a 
prophet should perish away from Jerusalem."305  

558 Jesus recalls the martyrdom of the prophets 
who had been put to death in Jerusalem. 
Nevertheless he persists in calling Jerusalem to 
gather around him: "How often would I have 
gathered your children together as a hen gathers 
her brood under her wings, and you would 
not!"306 When Jerusalem comes into view he 
weeps over her and expresses once again his 
heart's desire: "Would that even today you knew 
the things that make for peace! But now they are 
hid from your eyes."307  

Jesus' messianic entrance into Jerusalem  
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Messianicus Iesu in Ierusalem ingressus 

559 Quomodo Ierusalem Messiam accipiet 
suum? Iesus, qui Se semper popularibus 
subtraxerat conatibus Eum regem faciendi, 327 
tempus eligit et Suum ingressum messianicum in 
civitatem « David patris Sui » (Lc 1,32) 
singillatim praeparat. 328 Acclamatur ut filius 
David, ut Is qui salutem affert (Hosanna 
significat « salva igitur! », « salutem dona! »). 
Nunc vero « Rex gloriae » (Ps 24,7-10) « sedens 
super asinum » (Zach 9,9) Suam ingreditur 
civitatem: Filiam Sion, Suae figuram Ecclesiae, 
nec dolo nec violentia imperio subiicit Suo, sed 
humilitate quae veritatis testimonium perhibet. 
329 Hac de causa, illa die, Regni Sui subditi erunt 
pueri 330 et « pauperes Dei » qui Eum acclamant, 
sicut angeli Eum pastoribus annuntiabant. 331 
Eorum acclamatio: « Benedictus qui venit in 
nomine Domini » (Ps 118,26) ab Ecclesia iterum 
sumitur in « Sanctus » liturgiae eucharisticae ad 
memoriale Paschatis Domini initiandum. 

560 Ingressus Iesu in Ierusalem Adventum 
manifestat Regni quem Rex-Messias per Suae 
Mortis et Suae Resurrectionis Pascha est 
impleturus. Liturgia Ecclesiae per eius 
celebrationem, in Dominica Palmarum, magnam 
Hebdomadam Sanctam aperit. 

Compendium 

561 Recte « consideranti tota Christi vita 
apparebit perpetua quaedam institutio: silentia 
videlicet Ipsius, signa, preces, amor erga 
homines, studium humilium atque pauperum 
singulare, Sacrificium crucis in hominum 
Redemptionem plene susceptum, ipsa denique 
Resurrectio sunt effectio verbi atque 
consummatio Revelationis Ipsius ». 332 

 

562 Christi discipuli debent Ei conformari donec 
Ipse in illis formetur. 333 « Quapropter in vitae 
Eius mysteria adsumimur, cum Eo configurati, 
commortui et conresuscitati, donec cum Eo 
conregnemus ». 334 

563 Homo, sive pastor sit sive magus, Deum hic 
in terra assequi non potest, nisi ante praesepe 
Bethlehem genuflectens Eumque in debilitate 
infantis adorans occultum. 

564 Iesus, per Suam Mariae et Ioseph 
submissionem atque adeo per Suum humilem per 

559 How will Jerusalem welcome her Messiah? 
Although Jesus had always refused popular 
attempts to make him king, he chooses the time 
and prepares the details for his messianic entry 
into the city of "his father David".308 Acclaimed 
as son of David, as the one who brings salvation 
(Hosanna means "Save!" or "Give salvation!"), 
the "King of glory" enters his City "riding on an 
ass".309 Jesus conquers the Daughter of Zion, a 
figure of his Church, neither by ruse nor by 
violence, but by the humility that bears witness 
to the truth.310 And so the subjects of his 
kingdom on that day are children and God's 
poor, who acclaim him as had the angels when 
they announced him to the shepherds.311 Their 
acclamation, "Blessed be he who comes in the 
name of the Lord",312 is taken up by the Church 
in the "Sanctus" of the Eucharistic liturgy that 
introduces the memorial of the Lord's Passover.  

560 Jesus' entry into Jerusalem manifested the 
coming of the kingdom that the King-Messiah 
was going to accomplish by the Passover of his 
Death and Resurrection. It is with the celebration 
of that entry on Palm Sunday that the Church's 
liturgy solemnly opens Holy Week.  

IN BRIEF  

561 "The whole of Christ's life was a continual 
teaching: his silences, his miracles, his gestures, 
his prayer, his love for people, his special 
affection for the little and the poor, his 
acceptance of the total sacrifice on the Cross for 
the redemption of the world, and his 
Resurrection are the actualization of his word 
and the fulfillment of Revelation" John Paul II, 
CT 9).  

562 Christ's disciples are to conform themselves 
to him until he is formed in them (cf. Gal 4:19). 
"For this reason we, who have been made like to 
him, who have died with him and risen with him, 
are taken up into the mysteries of his life, until 
we reign together with him" (LG 7 § 4).  

563 No one, whether shepherd or wise man, can 
approach God here below except by kneeling 
before the manger at Bethlehem and adoring him 
hidden in the weakness of a new-born child.  

564 By his obedience to Mary and Joseph, as 
well as by his humble work during the long 
years in Nazareth, Jesus gives us the example of 
holiness in the daily life of family and work.  
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longos annos in Nazareth laborem nobis praebet 
exemplum sanctitatis in quotidiana familiae et 
laboris vita. 

565 Iesus, inde ab initio Suae vitae publicae, a 
Suo baptismate, est « Servus » plene 
Redemptionis consecratus operi, quod per Eius 
passionis adimplebitur « baptisma ». 

566 Tentatio in deserto Iesum ostendit Messiam 
humilem qui de Satan triumphat per Suam 
totalem consilio salutis a Patre volito 
adhaesionem. 

567 Regnum caelorum in terra a Christo est 
inauguratum. « Hoc vero Regnum in verbo, 
operibus et praesentia Christi hominibus 
elucescit ». 335 Ecclesia semen est et initium 
huius Regni. Eius claves Petro committuntur. 

568 Christi Transfiguratio habet, ut scopum, 
Apostolorum roborare fidem in ordine ad 
passionem: ascensus in « montem excelsum » 
ascensum praeparat in Calvarium. Christus, 
Caput Ecclesiae, manifestat id quod corpus 
continet Suum et quod in sacramentis 
reverberat: « spes gloriae » (Col 1,27). 336 

569 Iesus voluntarie in Ierusalem ascendit, 
quamquam cognoscebat Se propter 
contradictionem peccatorum ibi morte violenta 
esse moriturum. 337 

570 Ingressus Iesu in Ierusalem Adventum 
manifestat Regni, quem Rex-Messias, a pueris et 
ab humilibus corde in Sua civitate acceptus, per 
Pascha Suae Mortis et Suae Resurrectionis 
impleturus est. 

565 From the beginning of his public life, at his 
baptism, Jesus is the "Servant", wholly 
consecrated to the redemptive work that he will 
accomplish by the "baptism" of his Passion.  

566 The temptation in the desert shows Jesus, 
the humble Messiah, who triumphs over Satan 
by his total adherence to the plan of salvation 
willed by the Father.  

567 The kingdom of heaven was inaugurated on 
earth by Christ. "This kingdom shone out before 
men in the word, in the works and in the 
presence of Christ" (LG 5). The Church is the 
seed and beginning of this kingdom. Its keys are 
entrusted to Peter.  

568 Christ's Transfiguration aims at 
strengthening the apostles' faith in anticipation 
of his Passion: the ascent on to the "high 
mountain" prepares for the ascent to Calvary. 
Christ, Head of the Church, manifests what his 
Body contains and radiates in the sacraments: 
"the hope of glory" (Col 1:27; cf.: St. Leo the 
Great, Sermo 51, 3: PL 54, 310C).  

569 Jesus went up to Jerusalem voluntarily, 
knowing well that there he would die a violent 
death because of the opposition of sinners (cf. 
Heb 12:3).  

570 Jesus' entry into Jerusalem manifests the 
coming of the kingdom that the Messiah-King, 
welcomed into his city by children and the 
humble of heart, is going to accomplish by the 
Passover of his Death and Resurrection.  
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1. De intima coniunctione Ecclesiae cum tota 
familia gentium.  

Gaudium et spes, luctus et angor hominum huius 
temporis, pauperum praesertim et quorumvis 
afflictorum, gaudium sunt et spes, luctus et 
angor etiam Christi discipulorum, nihilque vere 
humanum invenitur, quod in corde eorum non 
resonet. Ipsorum enim communitas ex 
hominibus coalescit, qui, in Christo coadunati, a 
Spiritu Sancto diriguntur in sua ad Regnum 
Patris peregrinatione et nuntium salutis omnibus 
proponendum acceperunt. Quapropter ipsa cum 
genere humano eiusque historia se revera intime 
coniunctam experitur. 

2. Ad quosnam Concilium sermonem dirigat.  

Ideo Concilium Vaticanum Secundum, mysterio 
Ecclesiae penitius investigato, iam non ad solos 
Ecclesiae filios omnesque Christi nomen 
invocantes, sed ad universos homines 
incunctanter sermonem convertit, omnibus 
exponere cupiens quomodo Ecclesiae 
praesentiam ac navitatem in mundo hodierno 
concipiat. 

Mundum igitur hominum prae oculis habet seu 
universam familiam humanam cum universitate 
rerum inter quas vivit; mundum, theatrum 
historiae generis humani, eiusque industria, 
cladibus ac victoriis signatum; mundum, quem 
christifideles credunt ex amore Creatoris 
conditum et conservatum, sub peccati quidem 
servitute positum, sed a Christo crucifixo et 
resurgente, fracta potestate Maligni, liberatum, 
ut secundum propositum Dei transformetur et ad 
consummationem perveniat. 

 

3. De ministerio homini praebendo.  

Nostris autem diebus, genus humanum, de 
propriis inventis propriaque potentia admiratione 
commotum, saepe tamen anxias agitat 
quaestiones de hodierna mundi evolutione, de 
loco et munere hominis in orbe universo, de sui 
individualis et collectivi conaminis sensu, 
denique de ultimo rerum hominumque fine. 
Quapropter Concilium, fidem universi populi 
Dei, a Christo congregati, testificans et 
exponens, ipsius coniunctionem, observantiam 
ac dilectionem erga totam hominum familiam, 
cui inseritur, eloquentius demonstrare non valet 
quam instituendo cum ea de variis illis 

1. The joys and the hopes, the griefs and the 
anxieties of the men of this age, especially those 
who are poor or in any way afflicted, these are 
the joys and hopes, the griefs and anxieties of 
the followers of Christ. Indeed, nothing 
genuinely human fails to raise an echo in their 
hearts. For theirs is a community composed of 
men. United in Christ, they are led by the Holy 
Spirit in their journey to the Kingdom of their 
Father and they have welcomed the news of 
salvation which is meant for every man. That is 
why this community realizes that it is truly 
linked with mankind and its history by the 
deepest of bonds.  

 

2. Hence this Second Vatican Council, having 
probed more profoundly into the mystery of the 
Church, now addresses itself without hesitation, 
not only to the sons of the Church and to all who 
invoke the name of Christ, but to the whole of 
humanity. For the council yearns to explain to 
everyone how it conceives of the presence and 
activity of the Church in the world of today.  

Therefore, the council focuses its attention on 
the world of men, the whole human family along 
with the sum of those realities in the midst of 
which it lives; that world which is the theater of 
man's history, and the heir of his energies, his 
tragedies and his triumphs; that world which the 
Christian sees as created and sustained by its 
Maker's love, fallen indeed into the bondage of 
sin, yet emancipated now by Christ, Who was 
crucified and rose again to break the strangle 
hold of personified evil, so that the world might 
be fashioned anew according to God's design 
and reach its fulfillment. 

 

3. Though mankind is stricken with wonder at its 
own discoveries and its power, it often raises 
anxious questions about the current trend of the 
world, about the place and role of man in the 
universe, about the meaning of its individual and 
collective strivings, and about the ultimate 
destiny of reality and of humanity. Hence, giving 
witness and voice to the faith of the whole 
people of God gathered together by Christ, this 
council can provide no more eloquent proof of 
its solidarity with, a, well as its respect and love 
for the entire human family with which it is 
bound up, than by engaging with it in 
conversation about these various problems. The 



20 
 

problematibus colloquium, lumen afferendo ex 
Evangelio depromptum, atque humano generi 
salutares vires suppeditando, quas ipsa Ecclesia, 
Spiritu Sancto ducente, a Fundatore suo accipit. 
Hominis enim persona salvanda est humanaque 
societas instauranda. Homo igitur, et quidem 
unus ac totus, cum corpore et anima, corde et 
conscientia, mente et voluntate, totius nostrae 
explanationis cardo erit. 

Ideo Sacra Synodus, altissimam vocationem 
hominis profitens et divinum quoddam semen in 
eo insertum asseverans, generi humano sinceram 
cooperationem Ecclesiae offert ad instituendam 
eam omnium fraternitatem quae huic vocationi 
respondeat. Nulla ambitione terrestri movetur 
Ecclesia, sed unum tantum intendit: nempe, 
Spiritus Paracliti ductu, opus ipsius continuare 
Christi, qui in mundum venit ut testimonium 
perhiberet veritati (2), ut salvaret, non ut 
iudicaret, ut ministraret, non ut sibi ministraretur 
(3).  

 

council brings to mankind light kindled from the 
Gospel, and puts at its disposal those saving 
resources which the Church herself, under the 
guidance of the Holy Spirit, receives from her 
Founder. For the human person deserves to be 
preserved; human society deserves to be 
renewed. Hence the focal point of our total 
presentation will be man himself, whole and 
entire, body and soul, heart and conscience, 
mind and will. 

Therefore, this sacred synod, proclaiming the 
noble destiny of man and championing the 
Godlike seed which has been sown in him, offers 
to mankind the honest assistance of the Church 
in fostering that brotherhood of all men which 
corresponds to this destiny of theirs. Inspired by 
no earthly ambition, the Church seeks but a 
solitary goal: to carry forward the work of Christ 
under the lead of the befriending Spirit. And 
Christ entered this world to give witness to the 
truth, to rescue and not to sit in judgment, to 
serve and not to be served.(2)  
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INTRODUCTION 

1. This sacred Council has several aims in view: 
it desires to impart an ever increasing vigor to 
the Christian life of the faithful; to adapt more 
suitably to the needs of our own times those 
institutions which are subject to change; to foster 
whatever can promote union among all who 
believe in Christ; to strengthen whatever can 
help to call the whole of mankind into the 
household of the Church. The Council therefore 
sees particularly cogent reasons for undertaking 
the reform and promotion of the liturgy.  

[...] 
 

1. The Nature of the Sacred Liturgy and Its 
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Caput I  

DE PRINCIPIIS GENERALIBUS AD 
SACRAM LITURGIAM 

INSTAURANDAM ATQUE FOVENDAM 

I. De sacrae Liturgiae natura eiusque 
momento in vita Ecclesiae 

5. Deus, "qui omnes homines vult salvos fieri et 
ad agnitionem veritatis venire" (1Tim 2,4), 
"multifariam multisque modis olim loquens 
patribus in prophetis" (Hebr 1,1), ubi venit 
plenitudo temporis, misit Filium suum, Verbum 
carnem factum, Spiritu Sancto unctum, ad 
evangelizandum pauperibus, ad sanandos 
contritos corde (8), "medicum carnalem et 
spiritualem"(9), Mediatorem Dei et 
hominum(10). Ipsius namque humanitas, in 
unitate personae Verbi, fuit instrumentum 
nostrae salutis. Quare in Christo "nostrae 
reconciliationis processit perfecta placatio, et 
divini cultus nobis est indita plenitudo"(11).  

Hoc autem humanae Redemptionis et perfectae 
Dei glorificationis opus, cui divina magnalia in 
populo Veteris Testamenti praeluserant, 
adimplevit Christus Dominus, praecipue per 
suae beatae Passionis, ab inferis Resurrectionis 
et gloriosae Ascensionis paschale mysterium, 
quo "mortem nostram moriendo destruxit, et 
vitam resurgendo reparavit"(12). Nam de latere 
Christi in cruce dormientis ortum est totius 
Ecclesiae mirabile sacramentum(13).  

6. Ideoque, sicut Christus missus est a Patre, ita 
et ipse Apostolos, repletos Spiritu Sancto, misit, 
non solum ut, praedicantes Evangelium omni 
creaturae(14), annuntiarent Filium Dei morte sua 
et resurrectione nos a potestate satanae(15) et a 
morte liberasse et in regnum Patris transtulisse, 
sed etiam ut, quod annuntiabant, opus salutis per 
Sacrificium et Sacramenta, circa quae tota vita 
liturgica vertit, exercerent. Sic per Baptismum 
homines paschali Christi mysterio inseruntur: 
commortui, consepulti, conresuscitati(16); 
piritum accipiunt adoptionis filiorum, "in quo 
clamamus: Abba, Pater" (Rom 8,15), et ita fiunt 
veri adoratores, quos Pater quaerit(17). Similiter 
quotiescumque dominicam cenam manducant, 
mortem Domini annuntiant donec veniat(18). 
Idcirco, ipsa die Pentecostes, qua Ecclesia 
mundo apparuit, "qui receperunt sermonem" 
Petri "baptizati sunt". Et erant "perseverantes in 
doctrina Apostolorum et communicatione 

Importance in the Church's Life  

 

 

5. God who "wills that all men be saved and 
come to the knowledge of the truth" (1 Tim. 
2:4), "who in many and various ways spoke in 
times past to the fathers by the prophets" (Heb. 
1:1), when the fullness of time had come sent 
His Son, the Word made flesh, anointed by the 
Holy Spirit, to preach the the gospel to the poor, 
to heal the contrite of heart [8], to be a "bodily 
and spiritual medicine" [9], the Mediator 
between God and man [10]. For His humanity, 
united with the person of the Word, was the 
instrument of our salvation. Therefore in Christ 
"the perfect achievement of our reconciliation 
came forth, and the fullness of divine worship 
was given to us" [11]. 

The wonderful works of God among the people 
of the Old Testament were but a prelude to the 
work of Christ the Lord in redeeming mankind 
and giving perfect glory to God. He achieved 
His task principally by the paschal mystery of 
His blessed passions resurrection from the dead, 
and the glorious ascension, whereby "dying, he 
destroyed our death and, rising, he restored our 
life" [12]. For it was from the side of Christ as 
He slept the sleep of death upon the cross that 
there came forth "the wondrous sacrament of the 
whole Church" [13]. 

6. Just as Christ was sent by the Father, so also 
He sent the apostles, filled with the Holy Spirit. 
This He did that, by preaching the gospel to 
every creature [14], they might proclaim that the 
Son of God, by His death and resurrection, had 
freed us from the power of Satan [15] and from 
death, and brought us into the kingdom of His 
Father. His purpose also was that they might 
accomplish the work of salvation which they had 
proclaimed, by means of sacrifice and 
sacraments, around which the entire liturgical 
life revolves. Thus by baptism men are plunged 
into the paschal mystery of Christ: they die with 
Him, are buried with Him, and rise with Him 
[16]; they receive the spirit of adoption as sons 
"in which we cry: Abba, Father" ( Rom. 8 :15), 
and thus become true adorers whom the Father 
seeks [17]. In like manner, as often as they eat 
the supper of the Lord they proclaim the death of 
the Lord until He comes [18]. For that reason, on 
the very day of Pentecost, when the Church 
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fractionis panis et orationibus... collaudantes 
Deum et habentes gratiam ad omnem plebem" 
(Act 2,41-42, 47). Numquam exinde omisit 
Ecclesia quin in unum conveniret ad paschale 
mysterium celebrandum: legendo ea "in omnibus 
Scripturis quae de ipso erant" (Lc 24,27), 
Eucharistiam celebrando in qua "mortis eius 
victoria et triumphus repraesentantur"(19), et 
simul gratias agendo "Deo super inenarrabili 
dono" (2Cor 9,15) in Christo Iesu, "in laudem 
gloriae eius" (Eph 1,12), per virtutem Spiritus 
Sancti. 

 

 

 

7. Ad tantum vero opus perficiendum, Christus 
Ecclesiae suae semper adest, praesertim in 
actionibus liturgicis. Praesens adest in Missae 
Sacrificio cum in ministri persona, "idem nunc 
offerens sacerdotum ministerio, qui seipsum 
tunc in cruce obtulit"(20), tum maxime sub 
speciebus eucharisticis. Praesens adest virtute 
sua in Sacramentis, ita ut cum aliquis baptizat, 
Christus ipse baptizet(21). Praesens adest in 
verbo suo, siquidem ipse loquitur dum sacrae 
Scripturae in Ecclesia leguntur. Praesens adest 
denique dum supplicat et psallit Ecclesia, ipse 
qui promisit: "Ubi sunt duo vel tres congregati in 
nomine meo, ibi sum in medio eorum" (Mt 
18,20). 

 

Reapse tanto in opere, quo Deus perfecte 
glorificatur et homines sanctificantur, Christus 
Ecclesiam, sponsam suam dilectissimam, sibi 
semper consociat, quae Dominum suum invocat 
et per ipsum Aeterno Patri cultum tribuit. 

Merito igitur Liturgia habetur veluti Iesu Christi 
sacerdotalis muneris exercitatio, in qua per signa 
sensibilia significatur et modo singulis proprio 
efficitur sanctificatio hominis, et a mystico Iesu 
Christi Corpore, Capite nempe eiusque membris, 
integer cultus publicus exercetur. 

 

 

Proinde omnis liturgica celebratio, utpote opus 
Christi sacerdotis eiusque Corporis, quod est 

appeared before the world, "those who received 
the word" of Peter "were baptized." And "they 
continued steadfastly in the teaching of the 
apostles and in the communion of the breaking 
of bread and in prayers . . . praising God and 
being in favor with all the people" (Acts 2:41-
47). From that time onwards the Church has 
never failed to come together to celebrate the 
paschal mystery: reading those things "which 
were in all the scriptures concerning him" (Luke 
24:27), celebrating the eucharist in which "the 
victory and triumph of his death are again made 
present" [19], and at the same time giving thanks 
"to God for his unspeakable gift" (2 Cor. 9:15) in 
Christ Jesus, "in praise of his glory" (Eph. 1:12), 
through the power of the Holy Spirit.  

7. To accomplish so great a work, Christ is 
always present in His Church, especially in her 
liturgical celebrations. He is present in the 
sacrifice of the Mass, not only in the person of 
His minister, "the same now offering, through 
the ministry of priests, who formerly offered 
himself on the cross" [20], but especially under 
the Eucharistic species. By His power He is 
present in the sacraments, so that when a man 
baptizes it is really Christ Himself who baptizes 
[21]. He is present in His word, since it is He 
Himself who speaks when the holy scriptures are 
read in the Church. He is present, lastly, when 
the Church prays and sings, for He promised: 
"Where two or three are gathered together in my 
name, there am I in the midst of them" (Matt. 
18:20) . 

Christ indeed always associates the Church with 
Himself in this great work wherein God is 
perfectly glorified and men are sanctified. The 
Church is His beloved Bride who calls to her 
Lord, and through Him offers worship to the 
Eternal Father. 

Rightly, then, the liturgy is considered as an 
exercise of the priestly office of Jesus Christ. In 
the liturgy the sanctification of the man is 
signified by signs perceptible to the senses, and 
is effected in a way which corresponds with each 
of these signs; in the liturgy the whole public 
worship is performed by the Mystical Body of 
Jesus Christ, that is, by the Head and His 
members. 

From this it follows that every liturgical 
celebration, because it is an action of Christ the 
priest and of His Body which .s the Church, is a 
sacred action surpassing all others; no other 
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Ecclesia, est actio sacra praecellenter, cuius 
efficacitatem eodem titulo eodemque gradu nulla 
alia actio Ecclesiae adaequat. 

8. In terrena Liturgia caelestem illam 
praegustando participamus, quae in sancta 
civitate Ierusalem, ad quam peregrini tendimus, 
celebratur, ubi Christus est in dextera Dei 
sedens, sanctorum minister et tabernaculi 
veri(22); cum omni militia caelestis exercitus 
hymnum gloriae Domino canimus; memoriam 
Sanctorum venerantes partem aliquam et 
societatem cum iis speramus; Salvatorem 
exspectamus Dominum nostrum Iesum 
Christum, donec ipse apparebit vita nostra, et 
nos apparebimus cum ipso in gloria(23).  

9. Sacra Liturgia non explet totam actionem 
Ecclesiae; nam antequam homines ad Liturgiam 
accedere possint, necesse est ut ad fidem et 
conversionem vocentur: "Quomodo invocabunt 
in quem non crediderunt? Aut quomodo credent 
ei quem non audierunt? Quomodo autem audient 
sine praedicante? Quomodo vero praedicabunt 
nisi mittantur?" (Rom 10,14-15). 

Quare Ecclesia non credentibus praeconium 
salutis annuntiat, ut omnes homines solum Deum 
verum et quem misit Iesum Christum cognoscant 
et a viis suis convertantur, paenitentiam 
agentes(24). Credentibus vero semper fidem et 
paenitentiam praedicare debet, eos praeterea 
debet ad Sacramenta disponere, docere servare 
omnia quaecumque mandavit Christus(25), et 
allicere ad omnia opera caritatis, pietatis et 
apostolatus, quibus operibus manifestum fiat 
christifideles de hoc mundo quidem non esse, 
sed tamen esse lucem mundi eosdemque Patrem 
glorificare coram hominibus. 

 

10. Attamen Liturgia est culmen ad quod actio 
Ecclesiae tendit et simul fons unde omnis eius 
virtus emanat. Nam labores apostolici ad id 
ordinantur ut omnes, per fidem et Baptismum 
filii Dei facti, in unum conveniant, in medio 
Ecclesiae Deum laudent, Sacrificium participent 
et cenam dominicam manducent. 

 

Vicissim, ipsa Liturgia impellit fideles ut 
"sacramentis paschalibus" satiati fiant "pietate 
concordes"(26); orat ut "vivendo teneant quod 
fide perceperunt"(27); renovatio vero foederis 

action of the Church can equal its efficacy by the 
same title and to the same degree. 

8. In the earthly liturgy we take part in a 
foretaste of that heavenly liturgy which is 
celebrated in the holy city of Jerusalem toward 
which we journey as pilgrims, where Christ is 
sitting at the right hand of God, a minister of the 
holies and of the true tabernacle [22]; we sing a 
hymn to the Lord's glory with all the warriors of 
the heavenly army; venerating the memory of 
the saints, we hope for some part and fellowship 
with them; we eagerly await the Saviour, Our 
Lord Jesus Christ, until He, our life, shall appear 
and we too will appear with Him in glory [23]. 

9. The sacred liturgy does not exhaust the entire 
activity of the Church. Before men can come to 
the liturgy they must be called to faith and to 
conversion: "How then are they to call upon him 
in whom they have not yet believed? But how 
are they to believe him whom they have not 
heard? And how are they to hear if no one 
preaches? And how are men to preach unless 
they be sent?" (Rom. 10:14-15). 

Therefore the Church announces the good 
tidings of salvation to those who do not believe, 
so that all men may know the true God and Jesus 
Christ whom He has sent, and may be converted 
from their ways, doing penance [24]. To 
believers also the Church must ever preach faith 
and penance, she must prepare them for the 
sacraments, teach them to observe all that Christ 
has commanded [25], and invite them to all the 
works of charity, piety, and the apostolate. For 
all these works make it clear that Christ's 
faithful, though not of this world, are to be the 
light of the world and to glorify the Father 
before men. 

10. Nevertheless the liturgy is the summit 
toward which the activity of the Church is 
directed; at the same time it is the font from 
which all her power flows. For the aim and 
object of apostolic works is that all who are 
made sons of God by faith and baptism should 
come together to praise God in the midst of His 
Church, to take part in the sacrifice, and to eat 
the Lord's supper. 

The liturgy in its turn moves the faithful, filled 
with "the paschal sacraments," to be "one in 
holiness" [26]; it prays that "they may hold fast 
in their lives to what they have grasped by their 
faith" [27]; the renewal in the Eucharist of the 
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Domini cum hominibus in Eucharistia fideles in 
urgentem caritatem Christi trahit et accendit. Ex 
Liturgia ergo, praecipue ex Eucharistia, ut e 
fonte, gratia in nos derivatur et maxima cum 
efficacia obtinetur illa in Christo hominum 
sanctificatio et Dei glorificatio, ad quam, uti ad 
finem, omnia alia Ecclesiae opera contendunt. 

 

 

11. Ut haec tamen plena efficacitas habeatur, 
necessarium est ut fideles cum recti animi 
dispositionibus ad sacram Liturgiam accedant, 
mentem suam voci accommodent, et supernae 
gratiae cooperentur, ne eam in vacuum 
recipiant(28). Ideo sacris pastoribus 
advigilandum est ut in actione liturgica non 
solum observentur leges ad validam et licitam 
celebrationem, sed ut fideles scienter, actuose et 
fructuose eandem participent. 

 

12. Vita tamen spiritualis non unius sacrae 
Liturgiae participatione continetur. Christianus 
enim ad communiter orandum vocatus, 
nihilominus debet etiam intrare in cubiculum 
suum ut Patrem in abscondito oret(29), immo, 
docente Apostolo, sine intermissione orare(30). 
Et ab eodem Apostolo docemur mortificationem 
Iesu semper circumferre in corpore nostro, ut et 
vita Iesu manifestetur in carne nostra 
mortali(31). Quapropter Dominum in Missae 
Sacrificio precamur ut, "hostiae spiritualis 
oblatione suscepta, nosmetipsos" sibi perficiat 
"munus aeternum"(32).  

 

13. Pia populi christiani exercitia, dummodo 
legibus et normis Ecclesiae conformia sint, valde 
commendantur, praesertim cum de mandato 
Apostolicae Sedis fiunt. 

Speciali quoque dignitate gaudent sacra 
Ecclesiarum particularium exercitia, quae de 
mandato Episcoporum celebrantur, secundum 
consuetudines aut libros legitime approbatos. 

Ita vero, ratione habita temporum liturgicorum, 
eadem exercitia ordinentur oportet, ut sacrae 
Liturgiae congruant, ab ea quodammodo 
deriventur, ad eam populum manuducant, utpote 

covenant between the Lord and man draws the 
faithful into the compelling love of Christ and 
sets them on fire. From the liturgy, therefore, 
and especially from the Eucharist, as from a 
font, grace is poured forth upon us; and the 
sanctification of men in Christ and the 
glorification of God, to which all other activities 
of the Church are directed as toward their end, is 
achieved in the most efficacious possible way.  

11. But in order that the liturgy may be able to 
produce its full effects, it is necessary that the 
faithful come to it with proper dispositions, that 
their minds should be attuned to their voices, and 
that they should cooperate with divine grace lest 
they receive it in vain [28] . Pastors of souls 
must therefore realize that, when the liturgy is 
celebrated, something more is required than the 
mere observation of the laws governing valid 
and licit celebration; it is their duty also to 
ensure that the faithful take part fully aware of 
what they are doing, actively engaged in the rite, 
and enriched by its effects.  

12. The spiritual life, however, is not limited 
solely to participation in the liturgy. The 
Christian is indeed called to pray with his 
brethren, but he must also enter into his chamber 
to pray to the Father, in secret [29]; yet more, 
according to the teaching of the Apostle, he 
should pray without ceasing [30]. We learn from 
the same Apostle that we must always bear 
about in our body the dying of Jesus, so that the 
life also of Jesus may be made manifest in our 
bodily frame [31]. This is why we ask the Lord 
in the sacrifice of the Mass that, "receiving the 
offering of the spiritual victim," he may fashion 
us for himself "as an eternal gift" [32]. 

13. Popular devotions of the Christian people are 
to be highly commended, provided they accord 
with the laws and norms of the Church, above all 
when they are ordered by the Apostolic See. 

Devotions proper to individual Churches also 
have a special dignity if they are undertaken by 
mandate of the bishops according to customs or 
books lawfully approved. 

But these devotions should be so drawn up that 
they harmonize with the liturgical seasons, 
accord with the sacred liturgy, are in some 
fashion derived from it, and lead the people to it, 
since, in fact, the liturgy by its very nature far 
surpasses any of them.  
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quae natura sua iisdem longe antecellat. 

II. De liturgica institutione et de actuosa 
participatione prosequendis 

14. Valde cupit Mater Ecclesia ut fideles 
universi ad plenam illam, consciam atque 
actuosam liturgicarum celebrationum 
participationem ducantur, quae ab ipsius 
Liturgiae natura postulatur et ad quam populus 
christianus, "genus electum, regale sacerdotium, 
gens sancta, populus adquisitionis" (1Petr 2,9; 
cf. 2,4-5), vi Baptismatis ius habet et officium. 

 

Quae totius populi plena et actuosa participatio, 
in instauranda et fovenda sacra Liturgia, 
summopere est attendenda: est enim primus, 
isque necessarius fons, e quo spiritum vere 
christianum fideles hauriant; et ideo in tota 
actione pastorali, per debitam institutionem, ab 
animarum pastoribus est sedulo adpetenda. 

 

Sed quia, ut hoc evenire possit, nulla spes 
effulget nisi prius ipsi animarum pastores spiritu 
et virtute Liturgiae penitus imbuantur in eaque 
efficiantur magistri, ideo pernecesse est ut 
institutioni liturgicae cleri apprime consulatur. 
Quapropter Sacrosanctum Concilium ea quae 
sequuntur statuere decrevit. 

 

15. Magistri, qui sacrae Liturgiae disciplinae in 
seminariis, studiorum domibus religiosis et 
facultatibus theologicis docendae praeficiuntur, 
ad munus suum in institutis ad hoc speciali cura 
destinatis probe instituendi sunt. 

16. Disciplina de sacra Liturgia in seminariis et 
studiorum domibus religiosis inter disciplinas 
necessarias et potiores, in facultatibus autem 
theologicis inter disciplinas principales est 
habenda, et sub aspectu cum theologico et 
historico, tum spirituali, pastorali et iuridico 
tradenda. Curent insuper aliarum disciplinarum 
magistri, imprimis theologiae dogmaticae, sacrae 
Scripturae, theologiae spiritualis et pastoralis ita, 
ex intrinsecis exigentiis proprii uniuscuiusque 
obiecti, mysterium Christi et historiam salutis 
excolere, ut exinde earum connexio cum Liturgia 
et unitas sacerdotalis institutionis aperte 

II. The Promotion of Liturgical Instruction 
and Active Participation  

14. Mother Church earnestly desires that all the 
faithful should be led to that fully conscious, and 
active participation in liturgical celebrations 
which is demanded by the very nature of the 
liturgy. Such participation by the Christian 
people as "a chosen race, a royal priesthood, a 
holy nation, a redeemed people (1 Pet. 2:9; cf. 
2:4-5), is their right and duty by reason of their 
baptism. 

In the restoration and promotion of the sacred 
liturgy, this full and active participation by all 
the people is the aim to be considered before all 
else; for it is the primary and indispensable 
source from which the faithful are to derive the 
true Christian spirit; and therefore pastors of 
souls must zealously strive to achieve it, by 
means of the necessary instruction, in all their 
pastoral work. 

Yet it would be futile to entertain any hopes of 
realizing this unless the pastors themselves, in 
the first place, become thoroughly imbued with 
the spirit and power of the liturgy, and undertake 
to give instruction about it. A prime need, 
therefore, is that attention be directed, first of all, 
to the liturgical instruction of the clergy. 
Wherefore the sacred Council has decided to 
enact as follows: 

15. Professors who are appointed to teach liturgy 
in seminaries, religious houses of study, and 
theological faculties must be properly trained for 
their work in institutes which specialize in this 
subject. 

16. The study of sacred liturgy is to be ranked 
among the compulsory and major courses in 
seminaries and religions houses of studies; in 
theological faculties it is to rank among the 
principal courses. It is to be taught under its 
theological, historical, spiritual, pastoral, and 
juridical aspects. Moreover, other professors, 
while striving to expound the mystery of Christ 
and the history of salvation from the angle 
proper to each of their own subjects, must 
nevertheless do so in a way which will clearly 
bring out the connection between their subjects 
and the liturgy, as also the unity which underlies 
all priestly training. This consideration is 
especially important for professors of dogmatic, 
spiritual, and pastoral theology and for those of 
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clarescant. 

 

17. Clerici, in seminariis domibusque religiosis, 
formationem vitae spiritualis liturgicam 
adquirant, cum apta manuductione qua sacros 
ritus intellegere et toto animo participare queant, 
tum ipsa sacrorum mysteriorum celebratione, 
necnon aliis pietatis exercitiis spiritu sacrae 
Liturgiae imbutis; pariter observantiam legum 
liturgicarum addiscant, ita ut vita in seminariis et 
religiosorum institutis liturgico spiritu penitus 
informetur. 

 

18. Sacerdotes, sive saeculares sive religiosi, in 
vinea Domini iam operantes, omnibus mediis 
opportunis iuventur ut plenius semper quae in 
functionibus sacris agunt intellegant, vitam 
liturgicam vivant, eamque cum fidelibus sibi 
commissis communicent. 

 

19. Liturgicam institutionem necnon actuosam 
fidelium participationem, internam et externam, 
iuxta ipsorum aetatem, condicionem, vitae genus 
et religiosae culturae gradum, animarum 
pastores sedulo ac patienter prosequantur, unum 
e praecipuis fidelis mysteriorum Dei 
dispensatoris muneribus absolventes; et gregem 
suum hac in re non verbo tantum, sed etiam 
exemplo ducant. 

 

20. Transmissiones actionum sacrarum ope 
radiophonica et televisifica, praesertim si agatur 
de Sacro faciendo, discrete ac decore fiant, ductu 
et sponsione personae idoneae, ad hoc munus ab 
Episcopis destinatae. 

III. De sacrae Liturgiae instauratione 

21. Pia Mater Ecclesia, ut populus christianus in 
sacra Liturgia abundantiam gratiarum securius 
assequatur, ipsius Liturgiae generalem 
instaurationem sedulo curare cupit. Nam 
Liturgia constat parte immutabili, utpote 
divinitus instituta, et partibus mutationi obnoxiis, 
quae decursu temporum variare possunt vel 
etiam debent, si in eas forte irrepserint quae 
minus bene ipsius Liturgiae intimae naturae 

holy scripture. 

17. In seminaries and houses of religious, clerics 
shall be given a liturgical formation in their 
spiritual life. For this they will need proper 
direction, so that they may be able to understand 
the sacred rites and take part in them 
wholeheartedly; and they will also need 
personally to celebrate the sacred mysteries, as 
well as popular devotions which are imbued with 
the spirit of the liturgy. In addition they must 
learn how to observe the liturgical laws, so that 
life in seminaries and houses of religious may be 
thoroughly influenced by the spirit of the liturgy. 

18. Priests, both secular and religious, who are 
already working in the Lord's vineyard are to be 
helped by every suitable means to understand 
ever more fully what it is that they are doing 
when they perform sacred rites; they are to be 
aided to live the liturgical life and to share it 
with the faithful entrusted to their care. 

19. With zeal and patience, pastors of souls must 
promote the liturgical instruction of the faithful, 
and also their active participation in the liturgy 
both internally and externally, taking into 
account their age and condition, their way of 
life, and standard of religious culture. By so 
doing, pastors will be fulfilling one of the chief 
duties of a faithful dispenser of the mysteries of 
God; and in this matter they must lead their flock 
not only in word but also by example. 

20. Transmissions of the sacred rites by radio 
and television shall be done with discretion and 
dignity, under the leadership and direction of a 
suitable person appointed for this office by the 
bishops. This is especially important when the 
service to be broadcast is the Mass. 

III. The Reform of the Sacred Liturgy  

21. In order that the Christian people may more 
certainly derive an abundance of graces from the 
sacred liturgy, holy Mother Church desires to 
undertake with great care a general restoration of 
the liturgy itself. For the liturgy is made up of 
immutable elements divinely instituted, and of 
elements subject to change. These not only may 
but ought to be changed with the passage of time 
if they have suffered from the intrusion of 
anything out of harmony with the inner nature of 
the liturgy or have become unsuited to it. 

In this restoration, both texts and rites should be 
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respondeant, vel minus aptae factae sint. 

Qua quidem instauratione, textus et ritus ita 
ordinari oportet, ut sancta, quae significant, 
clarius exprimant, eaque populus christianus, in 
quantum fieri potest, facile percipere atque 
plena, actuosa et communitatis propria 
celebratione participare possit. 

Quare Sacrosanctum Concilium generaliores has 
normas statuit. 

A) Normae generales 

22. § 1. Sacrae Liturgiae moderatio ab Ecclesiae 
auctoritate unice pendet: quae quidem est apud 
Apostolicam Sedem et, ad normam iuris, apud 
Episcopum. 

§ 2. Ex potestate a iure concessa, rei liturgicae 
moderatio inter limites statutos pertinet quoque 
ad competentes varii generis territoriales 
Episcoporum coetus legitime constitutos. 

§ 3. Quapropter nemo omnino alius, etiamsi sit 
sacerdos, quidquam proprio marte in Liturgia 
addat, demat, aut mutet. 

 

23. Ut sana traditio retineatur et tamen via 
legitimae progressioni aperiatur, de singulis 
Liturgiae partibus recognoscendis accurata 
investigatio theologica, historica, pastoralis 
semper praecedat. Insuper considerentur cum 
leges generales structurae et mentis Liturgiae, 
tum experientia ex recentiore instauratione 
liturgica et ex indultis passim concessis 
promanans. Innovationes, demum, ne fiant nisi 
vera et certa utilitas Ecclesiae id exigat, et 
adhibita cautela ut novae formae ex formis iam 
exstantibus organice quodammodo crescant. 

 

 

Caveatur etiam, in quantum fieri potest, ne 
notabiles differentiae rituum inter finitimas 
regiones habeantur. 

24. Maximum est sacrae Scripturae momentum 
in Liturgia celebranda. Ex ea enim lectiones 
leguntur et in homilia explicantur, psalmi 
canuntur, atque ex eius afflatu instinctuque 
preces, orationes et carmina liturgica effusa sunt, 

drawn up so that they express more clearly the 
holy things which they signify; the Christian 
people, so far as possible, should be enabled to 
understand them with ease and to take part in 
them fully, actively, and as befits a community. 

Wherefore the sacred Council establishes the 
following general norms:  

A) General norms  

22. 1. Regulation of the sacred liturgy depends 
solely on the authority of the Church, that is, on 
the Apostolic See and, as laws may determine, 
on the bishop.  

2. In virtue of power conceded by the law, the 
regulation of the liturgy within certain defined 
limits belongs also to various kinds of competent 
territorial bodies of bishops legitimately 
established. 

3. Therefore no other person, even if he be a 
priest, may add, remove, or change anything in 
the liturgy on his own authority. 

23. That sound tradition may be retained, and yet 
the way remain open to legitimate progress 
Careful investigation is always to be made into 
each part of the liturgy which is to be revised. 
This investigation should be theological, 
historical, and pastoral. Also the general laws 
governing the structure and meaning of the 
liturgy must be studied in conjunction with the 
experience derived from recent liturgical reforms 
and from the indults conceded to various places. 
Finally, there must be no innovations unless the 
good of the Church genuinely and certainly 
requires them; and care must be taken that any 
new forms adopted should in some way grow 
organically from forms already existing. 

As far as possible, notable differences between 
the rites used in adjacent regions must be 
carefully avoided. 

24. Sacred scripture is of the greatest importance 
in the celebration of the liturgy. For it is from 
scripture that lessons are read and explained in 
the homily, and psalms are sung; the prayers, 
collects, and liturgical songs are scriptural in 
their inspiration and their force, and it is from 
the scriptures that actions and signs derive their 
meaning. Thus to achieve the restoration, 
progress, and adaptation of the sacred liturgy, it 
is essential to promote that warm and living love 
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et ex ea significationem suam actiones et signa 
accipiunt. Unde, ad procurandam sacrae 
Liturgiae instaurationem, progressum et 
aptationem, oportet ut promoveatur ille suavis et 
vivus sacrae Scripturae affectus, quem testatur 
venerabilis rituum cum orientalium tum 
occidentalium traditio. 

25. Libri liturgici quam primum recognoscantur, 
peritis adhibitis et Episcopis consultis ex diversis 
orbis regionibus. 

B) Normae ex indole Liturgiae utpote actionis 
hierarchicae et communitatis propriae 

26. Actiones liturgicae non sunt actiones 
privatae, sed celebrationes Ecclesiae, quae est 
"unitatis sacramentum", scilicet plebs sancta sub 
Episcopis adunata et ordinata(33).  

Quare ad universum Corpus Ecclesiae pertinent 
illudque manifestant et afficiunt; singula vero 
membra ipsius diverso modo, pro diversitate 
ordinum, munerum et actualis participationis, 
attingunt. 

27. Quoties ritus, iuxta propriam cuiusque 
naturam, secum ferunt celebrationem 
communem, cum frequentia et actuosa 
participatione fidelium, inculcetur hanc, in 
quantum fieri potest, esse praeferendam 
celebrationi eorundem singulari et quasi 
privatae. 

 

Quod valet praesertim pro Missae celebratione, 
salva semper natura publica et sociali cuiusvis 
Missae, et pro Sacramentorum administratione. 

28. In celebrationibus liturgicis quisque, sive 
minister sive fidelis, munere suo fungens, solum 
et totum id agat, quod ad ipsum ex rei natura et 
normis liturgicis pertinet. 

29. Etiam ministrantes, lectores, commentatores 
et ii qui ad scholam cantorum pertinent, vero 
ministerio liturgico funguntur. Propterea munus 
suum tali sincera pietate et ordine exerceant, 
quae tantum ministerium decent quaeque 
populus Dei ab eis iure exigit. 

 

Ideo oportet eos spiritu Liturgiae, suo cuiusque 
modo, sedulo imbui, et ad partes suas rite et 

for scripture to which the venerable tradition of 
both eastern and western rites gives testimony. 

25. The liturgical books are to be revised as soon 
as possible; experts are to be employed on the 
task, and bishops are to be consulted, from 
various parts of the world.  

B) Norms drawn from the hierarchic and 
communal nature of the Liturgy  

26. Liturgical services are not private functions, 
but are celebrations of the Church, which is the 
"sacrament of unity," namely, the holy people 
united and ordered under their bishops [33] 

Therefore liturgical services pertain to the whole 
body of the Church; they manifest it and have 
effects upon it; but they concern the individual 
members of the Church in different ways, 
according to their differing rank, office, and 
actual participation.  

27. It is to be stressed that whenever rites, 
according to their specific nature, make 
provision for communal celebration involving 
the presence and active participation of the 
faithful, this way of celebrating them is to be 
preferred, so far as possible, to a celebration that 
is individual and quasi-private. 

This applies with especial force to the 
celebration of Mass and the administration of the 
sacraments, even though every Mass has of itself 
a public and social nature. 

28. In liturgical celebrations each person, 
minister or layman, who has an office to 
perform, should do all of, but only, those parts 
which pertain to his office by the nature of the 
rite and the principles of liturgy. 

29. Servers, lectors commentators, and members 
of the choir also exercise a genuine liturgical 
function. They ought, therefore, to discharge 
their office with the sincere piety and decorum 
demanded by so exalted a ministry and rightly 
expected of them by God's people. 

Consequently they must all be deeply imbued 
with the spirit of the liturgy, each in his own 
measure, and they must be trained to perform 
their functions in a correct and orderly manner. 

30. To promote active participation, the people 
should be encouraged to take part by means of 
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ordinate obeundas institui. 

30. Ad actuosam participationem promovendam, 
populi acclamationes, responsiones, psalmodia, 
antiphonae, cantica, necnon actiones seu gestus 
et corporis habitus foveantur. Sacrum quoque 
silentium suo tempore servetur. 

 

31. In libris liturgicis recognoscendis, sedulo 
attendatur ut rubricae etiam partes fidelium 
praevideant. 

32. In Liturgia, praeter distinctionem ex munere 
liturgico et Ordine sacro manantem, et praeter 
honores ad normam legum liturgicarum 
auctoritatibus civilibus debitos, nulla privatarum 
personarum aut condicionum, sive in 
caerimoniis, sive in exterioribus pompis, 
habeatur acceptio. 

 

C) Normae ex indole didactica et pastorali 
Liturgiae 

33. Etsi sacra Liturgia est praecipue cultus 
divinae maiestatis, magnam etiam continet 
populi fidelis eruditionem(34). In Liturgia enim 
Deus ad populum suum loquitur; Christus adhuc 
Evangelium annuntiat. Populus vero Deo 
respondet tum cantibus tum oratione. 

Immo, preces a sacerdote, qui coetui in persona 
Christi praeest, ad Deum directae, nomine totius 
plebis sanctae et omnium circumstantium 
dicuntur. Signa tandem visibilia, quibus utitur 
sacra Liturgia ad res divinas invisibiles 
significandas, a Christo vel Ecclesia delecta 
sunt. Unde non solum quando leguntur ea quae 
"ad nostram doctrinam scripta sunt" (Rom 15,4), 
sed etiam dum Ecclesia vel orat vel canit vel 
agit, participantium fides alitur, mentes in Deum 
excitantur ut rationabile obsequium Ei praestent, 
gratiamque Eius abundantius recipiant. 

Exinde in instauratione facienda generales 
normae quae sequuntur observari debent. 

34. Ritus nobili simplicitate fulgeant, sint 
brevitate perspicui et repetitiones inutiles 
evitent, sint fidelium captui accommodati, neque 
generatim multis indigeant explanationibus. 

35. Ut clare appareat in Liturgia ritum et verbum 

acclamations, responses, psalmody, antiphons, 
and songs, as well as by actions, gestures, and 
bodily attitudes. And at the proper times all 
should observe a reverent silence. 

31. The revision of the liturgical books must 
carefully attend to the provision of rubrics also 
for the people's parts. 

32. The liturgy makes distinctions between 
persons according to their liturgical function and 
sacred Orders, and there are liturgical laws 
providing for due honors to be given to civil 
authorities. Apart from these instances, no 
special honors are to be paid in the liturgy to any 
private persons or classes of persons, whether in 
the ceremonies or by external display.  

C) Norms based upon the didactic and pastoral 
nature of the Liturgy  

33. Although the sacred liturgy is above all 
things the worship of the divine Majesty, it 
likewise contains much instruction for the 
faithful [34]. For in the liturgy God speaks to 
His people and Christ is still proclaiming His 
gospel. And the people reply to God both by 
song and prayer. 

Moreover, the prayers addressed to God by the 
priest who presides over the assembly in the 
person of Christ are said in the name of the 
entire holy people and of all present. And the 
visible signs used by the liturgy to signify 
invisible divine things have been chosen by 
Christ or the Church. Thus not only when things 
are read "which were written for our instruction" 
(Rom. 15:4), but also when the Church prays or 
sings or acts, the faith of those taking part is 
nourished and their minds are raised to God, so 
that they may offer Him their rational service 
and more abundantly receive His grace.  

Wherefore, in the revision of the liturgy, the 
following general norms should be observed: 

34. The rites should be distinguished by a noble 
simplicity; they should be short, clear, and 
unencumbered by useless repetitions; they 
should be within the people's powers of 
comprehension, and normally should not require 
much explanation. 

35. That the intimate connection between words 
and rites may be apparent in the liturgy:  
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intime coniungi: 

1) In celebrationibus sacris abundantior, varior et 
aptior lectio sacrae Scripturae instauretur. 

 

2) Locus aptior sermonis, utpote partis actionis 
liturgicae, prout ritus patitur, etiam in rubricis 
notetur; et fidelissime ac rite adimpleatur 
ministerium praedicationis. Haec vero imprimis 
ex fonte sacrae Scripturae et Liturgiae hauriatur, 
quasi annuntiatio mirabilium Dei in historia 
salutis seu mysterio Christi, quod in nobis 
praesens semper adest et operatur, praesertim in 
celebrationibus liturgicis. 

 

3) Etiam catechesis directius liturgica omnibus 
modis inculcetur; et in ipsis ritibus, si 
necessariae sint, breves admonitiones, a 
sacerdote vel competenti ministro, 
opportunioribus tantum momentis, praescriptis 
vel similibus verbis, dicendae, praevideantur. 

 

4) Foveatur sacra verbi Dei celebratio in 
solemniorum festorum pervigiliis, in aliquibus 
feriis Adventus et Quadragesimae, atque in 
dominicis et diebus festis, maxime in locis quae 
sacerdote carent: quo in casu celebrationem 
diaconus vel alius ab Episcopo delegatus dirigat. 

 

36. §1. Linguae latinae usus, salvo particulari 
iure, in Ritibus latinis servetur. 

§2. Cum tamen, sive in Missa, sive in 
Sacramentorum administratione, sive in aliis 
Liturgiae partibus, haud raro linguae vernaculae 
usurpatio valde utilis apud populum exsistere 
possit, amplior locus ipsi tribui valeat, imprimis 
autem in lectionibus et admonitionibus, in 
nonnullis orationibus et cantibus, iuxta normas 
quae de hac re in sequentibus capitibus 
singillatim statuuntur. 

 

§3. Huiusmodi normis servatis, est competentis 
auctoritatis ecclesiasticae territorialis, de qua in 
art. 22 § 2, etiam, si casus ferat, consilio habito 
cum Episcopis finitimarum regionum eiusdem 

1) In sacred celebrations there is to be more 
reading from holy scripture, and it is to be more 
varied and suitable.  

2) Because the sermon is part of the liturgical 
service, the best place for it is to be indicated 
even in the rubrics, as far as the nature of the rite 
will allow; the ministry of preaching is to be 
fulfilled with exactitude and fidelity. The 
sermon, moreover, should draw its content 
mainly from scriptural and liturgical sources, 
and its character should be that of a 
proclamation of God's wonderful works in the 
history of salvation, the mystery of Christ, ever 
made present and active within us, especially in 
the celebration of the liturgy. 

3) Instruction which is more explicitly liturgical 
should also be given in a variety of ways; if 
necessary, short directives to be spoken by the 
priest or proper minister should be provided 
within the rites themselves. But they should 
occur only at the more suitable moments, and be 
in prescribed or similar words. 

4) Bible services should be encouraged, 
especially on the vigils of the more solemn 
feasts, on some weekdays in Advent and Lent, 
and on Sundays and feast days. They are 
particularly to be commended in places where no 
priest is available; when this is so, a deacon or 
some other person authorized by the bishop 
should preside over the celebration. 

36. 1. Particular law remaining in force, the 
use of the Latin language is to be preserved in 
the Latin rites. 

2. But since the use of the mother tongue, 
whether in the Mass, the administration of the 
sacraments, or other parts of the liturgy, 
frequently may be of great advantage to the 
people, the limits of its employment may be 
extended. This will apply in the first place to the 
readings and directives, and to some of the 
prayers and chants, according to the regulations 
on this matter to be laid down separately in 
subsequent chapters. 

3. These norms being observed, it is for the 
competent territorial ecclesiastical authority 
mentioned in Art. 22, 2, to decide whether, and 
to what extent, the vernacular language is to be 
used; their decrees are to be approved, that is, 
confirmed, by the Apostolic See. And, whenever 
it seems to be called for, this authority is to 
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linguae, de usu et modo linguae vernaculae 
statuere, actis ab Apostolica Sede probatis seu 
confirmatis. 

 

§4. Conversio textus latini in linguam 
vernaculam in Liturgia adhibenda, a competenti 
auctoritate ecclesiastica territoriali, de qua supra, 
approbari debet. 

D) Normae ad aptationem ingenio et 
traditionibus populorum perficiendam 

37. Ecclesia, in iis quae fidem aut bonum totius 
communitatis non tangunt, rigidam unius tenoris 
formam ne in Liturgia quidem imponere cupit; 
quinimmo, variarum gentium populorumque 
animi ornamenta ac dotes colit et provehit; 
quidquid vero in populorum moribus 
indissolubili vinculo superstitionibus 
erroribusque non adstipulatur, benevole 
perpendit ac, si potest, sartum tectumque servat, 
immo quandoque in ipsam Liturgiam admittit, 
dummodo cum rationibus veri et authentici 
spiritus liturgici congruat. 

38. Servata substantiali unitate Ritus romani, 
legitimis varietatibus et aptationibus ad diversos 
coetus, regiones, populos, praesertim in 
Missionibus, locus relinquatur, etiam cum libri 
liturgici recognoscuntur; et hoc in structura 
rituum et in rubricis instituendis opportune prae 
oculis habeatur. 

39. Intra limites in editionibus typicis librorum 
liturgicorum statutos, erit competentis 
auctoritatis ecclesiasticae territorialis, de qua in 
art. 22 § 2, aptationes definire, praesertim quoad 
administrationem Sacramentorum, quoad 
Sacramentalia, processiones, linguam liturgicam, 
musicam sacram et artes, iuxta tamen normas 
fundamentales quae hac in Constitutione 
habentur. 

40. Cum tamen variis in locis et adiunctis, 
profundior Liturgiae aptatio urgeat, et ideo 
difficilior evadat: 

1) A competenti auctoritate ecclesiastica 
territoriali, de qua in art. 22 § 2, sedulo et 
prudenter consideretur quid, hoc in negotio, ex 
traditionibus ingenioque singulorum populorum 
opportune in cultum divinum admitti possit. 
Aptationes, quae utiles vel necessariae 
existimantur, Apostolicae Sedi proponantur, de 

consult with bishops of neighboring regions 
which have the same language. 

4. Translations from the Latin text into the 
mother tongue intended for use in the liturgy 
must be approved by the competent territorial 
ecclesiastical authority mentioned above.  

D) Norms for adapting the Liturgy to the 
culture and traditions of peoples  

37. Even in the liturgy, the Church has no wish 
to impose a rigid uniformity in matters which do 
not implicate the faith or the good of the whole 
community; rather does she respect and foster 
the genius and talents of the various races and 
peoples. Anything in these peoples' way of life 
which is not indissolubly bound up with 
superstition and error she studies with sympathy 
and, if possible, preserves intact. Sometimes in 
fact she admits such things into the liturgy itself, 
so long as they harmonize with its true and 
authentic spirit. 

38. Provisions shall also be made, when revising 
the liturgical books, for legitimate variations and 
adaptations to different groups, regions, and 
peoples, especially in mission lands, provided 
that the substantial unity of the Roman rite is 
preserved; and this should be borne in mind 
when drawing up the rites and devising rubrics. 

39. Within the limits set by the typical editions 
of the liturgical books, it shall be for the 
competent territorial ecclesiastical authority 
mentioned in Art. 22, 2, to specify adaptations, 
especially in the case of the administration of the 
sacraments, the sacramentals, processions, 
liturgical language, sacred music, and the arts, 
but according to the fundamental norms laid 
down in this Constitution. 

40. In some places and circumstances, however, 
an even more radical adaptation of the liturgy is 
needed, and this entails greater difficulties. 
Wherefore:  

1) The competent territorial ecclesiastical 
authority mentioned in Art. 22, 2, must, in this 
matter, carefully and prudently consider which 
elements from the traditions and culture of 
individual peoples might appropriately be 
admitted into divine worship. Adaptations which 
are judged to be useful or necessary should when 
be submitted to the Apostolic See, by whose 
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ipsius consensu introducendae. 

 

2) Ut autem aptatio cum necessaria 
circumspectione fiat, eidem auctoritati 
ecclesiasticae territoriali ab Apostolica Sede 
facultas tribuetur, si casus ferat, ut in quibusdam 
coetibus ad id aptis et per determinatum tempus 
necessaria praevia experimenta permittat et 
dirigat. 

 

3) Quia leges liturgicae difficultates speciales, 
quoad aptationem, praesertim in Missionibus, 
secum ferre solent, in illis condendis praesto sint 
viri, in re de qua agitur, periti. 

IV. De vita liturgica in dioecesi et in paroecia 
fovenda 

41. Episcopus ut sacerdos magnus sui gregis 
habendus est, a quo vita suorum fidelium in 
Christo quodammodo derivatur et pendet. 

Quare omnes vitam liturgicam dioeceseos circa 
Episcopum, praesertim in ecclesia cathedrali, 
maximi faciant oportet: sibi persuasum habentes 
praecipuam manifestationem Ecclesiae haberi in 
plenaria et actuosa participatione totius plebis 
sanctae Dei in iisdem celebrationibus liturgicis, 
praesertim in eadem Eucharistia, in una oratione, 
ad unum altare cui praeest Episcopus a suo 
presbyterio et ministris circumdatus(35).  

 

42. Cum Episcopus in Ecclesia sua ipsemet nec 
semper nec ubique universo gregi praeesse 
possit, necessario constituere debet fidelium 
coetus, inter quos paroeciae, localiter sub pastore 
vices gerente Episcopi ordinatae, eminent: nam 
quodammodo repraesentant Ecclesiam visibilem 
per orbem terrarum constitutam. 

Quare vita liturgica paroeciae eiusque relatio ad 
Episcopum in mente et praxi fidelium et cleri 
fovenda est; et adlaborandum ut sensus 
communitatis paroecialis, imprimis vero in 
communi celebratione Missae dominicalis, 
floreat. 

 

consent they may be introduced. 

2) To ensure that adaptations may be made with 
all the circumspection which they demand, the 
Apostolic See will grant power to this same 
territorial ecclesiastical authority to permit and 
to direct, as the case requires, the necessary 
preliminary experiments over a determined 
period of time among certain groups suited for 
the purpose. 

3) Because liturgical laws often involve special 
difficulties with respect to adaptation, 
particularly in mission lands, men who are 
experts in these matters must be employed to 
formulate them.  

E) Promotion of Liturgical Life in Diocese and 
Parish  

41. The bishop is to be considered as the high 
priest of his flock, from whom the life in Christ 
of his faithful is in some way derived and 
dependent. 

Therefore all should hold in great esteem the 
liturgical life of the diocese centered around the 
bishop, especially in his cathedral church; they 
must be convinced that the pre-eminent 
manifestation of the Church consists in the full 
active participation of all God's holy people in 
these liturgical celebrations, especially in the 
same eucharist, in a single prayer, at one altar, at 
which there presides the bishop surrounded by 
his college of priests and by his ministers [35]. 

42. But because it is impossible for the bishop 
always and everywhere to preside over the 
whole flock in his Church, he cannot do other 
than establish lesser groupings of the faithful. 
Among these the parishes, set up locally under a 
pastor who takes the place of the bishop, are the 
most important: for in some manner they 
represent the visible Church constituted 
throughout the world. 

And therefore the liturgical life of the parish and 
its relationship to the bishop must be fostered 
theoretically and practically among the faithful 
and clergy; efforts also must be made to 
encourage a sense of community within the 
parish, above all in the common celebration of 
the Sunday Mass.  

F) The Promotion of Pastoral-Liturgical Action 
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V. De actione pastorali liturgica promovenda 

43. Sacrae Liturgiae fovendae atque instaurandae 
studium merito habetur veluti signum 
providentialium dispositionum Dei super nostra 
aetate, veluti transitus Spiritus Sancti in sua 
Ecclesia; et vitam ipsius, immo huius nostri 
temporis universam rationem religiose sentiendi 
et agendi, nota propria distinguit. 

Quapropter, ad hanc actionem pastoralem 
liturgicam ulterius in Ecclesia fovendam, 
Sacrosanctum Concilium decernit: 

44. A competenti auctoritate ecclesiastica 
territoriali, de qua in art. 22 § 2, expedit ut 
instituatur Commissio liturgica, a viris in 
scientia liturgica, Musica, Arte sacra ac re 
pastorali peritis iuvanda. Cui Commissioni, in 
quantum fieri potest, opem ferat quoddam 
Institutum Liturgiae Pastoralis, constans 
sodalibus, non exclusis, si res ita ferat, laicis in 
hac materia praestantibus. Ipsius Commissionis 
erit, ductu auctoritatis ecclesiasticae territorialis, 
de qua supra, et actionem pastoralem liturgicam 
in sua dicione moderari, et studia atque 
necessaria experimenta promovere, quoties 
agatur de aptationibus Apostolicae Sedi 
proponendis. 

45. Eadem ratione, in singulis dioecesibus 
Commissio de sacra Liturgia habeatur, ad 
actionem liturgicam, moderante Episcopo, 
promovendam. 

Opportunum aliquando evadere potest ut plures 
dioeceses unam Commissionem constituant, 
quae, collatis consiliis, rem liturgicam provehat. 

46. Praeter Commissionem de sacra Liturgia, in 
quavis dioecesi constituantur, quantum fieri 
potest, etiam Commissiones de Musica sacra et 
de Arte sacra. 

Necessarium est ut hae tres Commissiones 
consociatis viribus adlaborent; immo non raro 
congruum erit ut in unam Commissionem 
coalescant. 

43. Zeal for the promotion and restoration of the 
liturgy is rightly held to be a sign of the 
providential dispositions of God in our time, as a 
movement of the Holy Spirit in His Church. It is 
today a distinguishing mark of the Church's life, 
indeed of the whole tenor of contemporary 
religious thought and action. 

So that this pastoral-liturgical action may 
become even more vigorous in the Church, the 
sacred Council decrees: 

44. It is desirable that the competent territorial 
ecclesiastical authority mentioned in Art. 22, 2, 
set up a liturgical commission, to be assisted by 
experts in liturgical science, sacred music, art 
and pastoral practice. So far as possible the 
commission should be aided by some kind of 
Institute for Pastoral Liturgy, consisting of 
persons who are eminent in these matters, and 
including laymen as circumstances suggest. 
Under the direction of the above-mentioned 
territorial ecclesiastical authority the 
commission is to regulate pastoral-liturgical 
action throughout the territory, and to promote 
studies and necessary experiments whenever 
there is question of adaptations to be proposed to 
the Apostolic See. 

45. For the same reason every diocese is to have 
a commission on the sacred liturgy under the 
direction of the bishop, for promoting the 
liturgical apostolate. 

Sometimes it may be expedient that several 
dioceses should form between them one single 
commission which will be able to promote the 
liturgy by common consultation. 

46. Besides the commission on the sacred 
liturgy, every diocese, as far as possible, should 
have commissions for sacred music and sacred 
art. 

These three commissions must work in closest 
collaboration; indeed it will often be best to fuse 
the three of them into one single commission.   

 

Lumen Gentium 
PAULUS EPISCOPUS 

SERVUS SERVORUM DEI 
DOGMATIC CONSTITUTION ON THE 

CHURCH  
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UNA CUM SACROSANCTI CONCILII 
PATRIBUS 

AD PERPETUAM REI MEMORIAM 

CONSTITUTIO DOGMATICA DE 
ECCLESIA 

LUMEN GENTIUM  

Caput I 

DE ECCLESIAE MYSTERIO 

1. Lumen gentium cum sit Christus, haec 
Sacrosancta Synodus, in Spiritu Sancto 
congregata, omnes homines claritate Eius, super 
faciem Ecclesiae resplendente, illuminare 
vehementer exoptat, omni creaturae Evangelium 
annuntiando (cf. Mc 16,15). Cum autem Ecclesia 
sit in Christo veluti sacramentum seu signum et 
instrumentum intimae cum Deo unionis 
totiusque generis humani unitatis, naturam 
missionemque suam universalem, praecedentium 
Conciliorum argumento instans, pressius 
fidelibus suis et mundo universo declarare 
intendit. Condiciones huius temporis huic 
Ecclesiae officio urgentiorem vim addunt, ut 
nempe homines cuncti, variis hodie vinculis 
socialibus, technicis, culturalibus arctius 
coniuncti, plenam etiam unitatem in Christo 
consequantur. 

2. Aeternus Pater, liberrimo et arcano sapientiae 
ac bonitatis suae consilio, mundum universum 
creavit, homines ad participandam vitam 
divinam elevare decrevit, eosque lapsos in 
Adamo non dereliquit, semper eis auxilia ad 
salutem praebens, intuitu Christi, Redemptoris, 
"qui est imago Dei invisibilis, primogenitus 
omnis creaturae" (Col 1,15). Omnes autem 
electos Pater ante saecula "praescivit et 
praedestinavit conformes fieri imaginis Filii sui, 
ut sit ipse primogenitus in multis fratribus" 
(Rom 8,29). Credentes autem in Christum 
convocare statuit in sancta Ecclesia, quae iam ab 
origine mundi praefigurata, in historia populi 
Israel ac foedere antiquo mirabiliter 
praeparata(1), in novissimis temporibus 
constituta, effuso Spiritu est manifestata, et in 
fine saeculorum gloriose consummabitur. Tunc 
autem, sicut apud sanctos Patres legitur, omnes 
iusti inde ab Adam, "ab Abel iusto usque ad 
ultimum electum"(2) in Ecclesia universali apud 
Patrem congregabuntur. 

LUMEN GENTIUM 
SOLEMNLY PROMULGATED BY HIS 

HOLINESS 
POPE PAUL VI 

ON NOVEMBER 21, 1964  

  

CHAPTER I  

THE MYSTERY OF THE CHURCH 

1. Christ is the Light of nations. Because this is 
so, this Sacred Synod gathered together in the 
Holy Spirit eagerly desires, by proclaiming the 
Gospel to every creature,(1) to bring the light of 
Christ to all men, a light brightly visible on the 
countenance of the Church. Since the Church is 
in Christ like a sacrament or as a sign and 
instrument both of a very closely knit union with 
God and of the unity of the whole human race, it 
desires now to unfold more fully to the faithful 
of the Church and to the whole world its own 
inner nature and universal mission. This it 
intends to do following faithfully the teaching of 
previous councils. The present-day conditions of 
the world add greater urgency to this work of the 
Church so that all men, joined more closely 
today by various social, technical and cultural 
ties, might also attain fuller unity in Christ.  

2. The eternal Father, by a free and hidden plan 
of His own wisdom and goodness, created the 
whole world. His plan was to raise men to a 
participation of the divine life. Fallen in Adam, 
God the Father did not leave men to themselves, 
but ceaselessly offered helps to salvation, in 
view of Christ, the Redeemer "who is the image 
of the invisible God, the firstborn of every 
creature".(2) All the elect, before time began, the 
Father "foreknew and pre- destined to become 
conformed to the image of His Son, that he 
should be the firstborn among many 
brethren".(3) He planned to assemble in the holy 
Church all those who would believe in Christ. 
Already from the beginning of the world the 
foreshadowing of the Church took place. It was 
prepared in a remarkable way throughout the 
history of the people of Israel and by means of 
the Old Covenant.(1*) In the present era of time 
the Church was constituted and, by the 
outpouring of the Spirit, was made manifest. At 
the end of time it will gloriously achieve 
completion, when, as is read in the Fathers, all 
the just, from Adam and "from Abel, the just 
one, to the last of the elect,"(2*) will be gathered 
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3. Venit igitur Filius, missus a Patre, qui nos in 
Eo ante mundi constitutionem elegit ac in 
adoptionem filiorum praedestinavit, quia in Eo 
omnia instaurare sibi complacuit (cf. Eph 1,4-5 
et 10). Christus ideo, ut voluntatem Patris 
impleret, regnum caelorum in terris inauguravit 
nobisque Eius mysterium revelavit, atque 
oboedientia sua redemptionem effecit. Ecclesia, 
seu regnum Christi iam praesens in mysterio, ex 
virtute Dei in mundo visibiliter crescit. Quod 
exordium et incrementum significantur sanguine 
et aqua ex aperto latere Iesu crucifixi exeuntibus 
(cf. Io 19,34), ac praenuntiantur verbis Domini 
de morte sua in cruce: "Et ego, si exaltatus fuero 
a terra, omnes traham ad meipsum" (Io 12,32 
gr.). Quoties sacrificium crucis, quo "Pascha 
nostrum immolatus est Christus" (1Cor 5,7), in 
altari celebratur, opus nostrae redemptionis 
exercetur. Simul sacramento panis eucharistici 
repraesentatur et efficitur unitas fidelium, qui 
unum corpus in Christo constituunt (cf. 1Cor 
10,17). Omnes homines ad hanc vocantur 
unionem cum Christo, qui est lux mundi, a quo 
procedimus, per quem vivimus, ad quem 
tendimus. 

 

4. Opere autem consummato, quod Pater Filio 
commisit in terra faciendum (cf. Io 17,4), missus 
est Spiritus Sanctus die Pentecostes, ut 
Ecclesiam iugiter sanctificaret, atque ita 
credentes per Christum in uno Spiritu accessum 
haberent ad Patrem (cf. Eph 2,18). Ipse est 
Spiritus vitae seu fons aquae salientis in vitam 
aeternam (cf. Io 4,14; 7,38-39), per quem Pater 
homines, peccato mortuos, vivificat, donec 
eorum mortalia corpora in Christo resuscitet (cf. 
Rom 8,10-11). Spiritus in Ecclesia et in cordibus 
fidelium tamquam in templo habitat (cf. 1Cor 
3,16; 6,19), in eisque orat et testimonium 
adoptionis eorum reddit (cf. Gal 4,6; Rom 8,15-
16 et 26). Ecclesiam, quam in omnem veritatem 
inducit (cf. Io 16,13) et in communione et 
ministratione unificat, diversis donis hierarchicis 
et charismaticis instruit ac dirigit, et fructibus 
suis adornat (cf. Eph 4,11-12; 1Cor 12,4; Gal 
5,22). Virtute Evangelii iuvenescere facit 
Ecclesiam eamque perpetuo renovat et ad 
consummatam cum Sponso suo unionem 
perducit(3). Nam Spiritus et Sponsa ad 

together with the Father in the universal Church. 

3. The Son, therefore, came, sent by the Father. 
It was in Him, before the foundation of the 
world, that the Father chose us and predestined 
us to become adopted sons, for in Him it pleased 
the Father to re-establish all things.(4) To carry 
out the will of the Father, Christ inaugurated the 
Kingdom of heaven on earth and revealed to us 
the mystery of that kingdom. By His obedience 
He brought about redemption. The Church, or, in 
other words, the kingdom of Christ now present 
in mystery, grows visibly through the power of 
God in the world. This inauguration and this 
growth are both symbolized by the blood and 
water which flowed from the open side of a 
crucified Jesus,(5) and are foretold in the words 
of the Lord referring to His death on the Cross: 
"And I, if I be lifted up from the earth, will draw 
all things to myself".(6) As often as the sacrifice 
of the cross in which Christ our Passover was 
sacrificed, is celebrated on the altar, the work of 
our redemption is carried on, and, in the 
sacrament of the eucharistic bread, the unity of 
all believers who form one body in Christ (8) is 
both expressed and brought about. All men are 
called to this union with Christ, who is the light 
of the world, from whom we go forth, through 
whom we live, and toward whom our whole life 
strains.  

4. When the work which the Father gave the Son 
to do on earth (9) was accomplished, the Holy 
Spirit was sent on the day of Pentecost in order 
that He might continually sanctify the Church, 
and thus, all those who believe would have 
access through Christ in one Spirit to the 
Father.(10) He is the Spirit of Life, a fountain of 
water springing up to life eternal.(11) To men, 
dead in sin, the Father gives life through Him, 
until, in Christ, He brings to life their mortal 
bodies.(12) The Spirit dwells in the Church and 
in the hearts of the faithful, as in a temple.(13) In 
them He prays on their behalf and bears witness 
to the fact that they are adopted sons.(14) The 
Church, which the Spirit guides in way of all 
truth(15) and which He unified in communion 
and in works of ministry, He both equips and 
directs with hierarchical and charismatic gifts 
and adorns with His fruits.(16) By the power of 
the Gospel He makes the Church keep the 
freshness of youth. Uninterruptedly He renews it 
and leads it to perfect union with its Spouse. (3*) 
The Spirit and the Bride both say to Jesus, the 
Lord, "Come!"(17)  
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Dominum Iesum dicunt: Veni! (cf. Apoc 22,17). 

Sic apparet universa Ecclesia sicuti "de unitate 
Patris et Filii et Spiritus Sancti plebs 
adunata"(4).  

5. Ecclesiae sanctae mysterium in eiusdem 
fundatione manifestatur. Dominus enim Iesus 
Ecclesiae suae initium fecit praedicando faustum 
nuntium, adventum scilicet Regni Dei a saeculis 
in Scripturis promissi: "Quoniam impletum est 
tempus, et appropinquavit regnum Dei" (Mc 
1,15; cf. Mt 4,17). Hoc vero regnum in verbo, 
operibus et praesentia Christi hominibus 
elucescit. Verbum nempe Domini comparatur 
semini, quod in agro seminatur (cf. Mc 4,14): 
qui illud cum fide audiunt et Christi pusillo gregi 
(cf. Lc 12,32) adnumerantur, regnum ipsum 
susceperunt; propria dein virtute semen germinat 
et increscit usque ad tempus messis (cf. Mc 
4,26-29). Miracula etiam Iesu Regnum iam in 
terris pervenisse comprobant: "Si in digito Dei 
eicio daemonia, profecto pervenit in vos 
Regnum Dei" (Lc 11,20; cf. Mt 12,28). Ante 
omnia tamen Regnum manifestatur in ipsa 
Persona Christi, Filii Dei et Filii hominis, qui 
venit "ut ministraret et daret animam suam 
redemptionem pro multis" (Mc 10,45). 

 

Cum autem Iesus, mortem crucis pro hominibus 
passus, resurrexerit, tamquam Dominus et 
Christus Sacerdosque in aeternum constitutus 
apparuit (cf. Act 2,36; Hebr 5,6; 7,17-21), atque 
Spiritum a Patre promissum in discipulos suos 
effudit (cf. Act 2,33). Unde Ecclesia, donis sui 
Fundatoris instructa fideliterque eiusdem 
praecepta caritatis, humilitatis et abnegationis 
servans, missionem accipit Regnum Christi et 
Dei annuntiandi et in omnibus gentibus 
instaurandi, huiusque Regni in terris germen et 
initium constituit. Ipsa interea, dum paulatim 
increscit, ad Regnum consummatum anhelat, ac 
totis viribus sperat et exoptat cum Rege suo in 
gloria coniungi. 

6. Sicut in Vetere Testamento revelatio Regni 
saepe sub figuris proponitur, ita nunc quoque 
variis imaginibus intima Ecclesiae natura nobis 
innotescit, quae sive a vita pastorali vel ab 
agricultura, sive ab aedificatione aut etiam a 
familia et sponsalibus desumptae, in libris 
Prophetarum praeparantur. 

Est enim Ecclesia ovile, cuius ostium unicum et 

Thus, the Church has been seen as "a people 
made one with the unity of the Father, the Son 
and the Holy Spirit."(4*) 

5. The mystery of the holy Church is manifest in 
its very foundation. The Lord Jesus set it on its 
course by preaching the Good News, that is, the 
coming of the Kingdom of God, which, for 
centuries, had been promised in the Scriptures: 
"The time is fulfilled, and the kingdom of God is 
at hand"(18). In the word, in the works, and in 
the presence of Christ, this kingdom was clearly 
open to the view of men. The Word of the Lord 
is compared to a seed which is sown in a 
field;(19) those who hear the Word with faith 
and become part of the little flock of Christ,(20) 
have received the Kingdom itself. Then, by its 
own power the seed sprouts and grows until 
harvest time.(21) The Miracles of Jesus also 
confirm that the Kingdom has already arrived on 
earth: "If I cast out devils by the finger of God, 
then the kingdom of God has come upon 
you".(22) Before all things, however, the 
Kingdom is clearly visible in the very Person of 
Christ, the Son of God and the Son of Man, who 
came "to serve and to give His life as a ransom 
for many:"(23) 

When Jesus, who had suffered the death of the 
cross for mankind, had risen, He appeared as the 
one constituted as Lord, Christ and eternal 
Priest,(24) and He poured out on His disciples 
the Spirit promised by the Father.(25) From this 
source the Church, equipped with the gifts of its 
Founder and faithfully guarding His precepts of 
charity, humility and self-sacrifice, receives the 
mission to proclaim and to spread among all 
peoples the Kingdom of Christ and of God and 
to be, on earth, the initial budding forth of that 
kingdom. While it slowly grows, the Church 
strains toward the completed Kingdom and, with 
all its strength, hopes and desires to be united in 
glory with its King. 

6. In the old Testament the revelation of the 
Kingdom is often conveyed by means of 
metaphors. In the same way the inner nature of 
the Church is now made known to us in different 
images taken either from tending sheep or 
cultivating the land, from building or even from 
family life and betrothals, the images receive 
preparatory shaping in the books of the Prophets. 

The Church is a sheepfold whose one and 
indispensable door is Christ.(26) It is a flock of 
which God Himself foretold He would be the 
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necessarium Christus est (cf. Io 10,1-10). Est 
etiam grex, cuius ipse Deus pastorem se fore 
praenuntiavit (cf. Is 40,11; Ez 34,11 ss.), et cuius 
oves, etsi a pastoribus humanis gubernantur, 
indesinenter tamen deducuntur et nutriuntur ab 
ipso Christo, bono Pastore Principeque pastorum 
(cf. Io 10,11; 1Pt 5,4), qui vitam suam dedit pro 
ovibus (cf. Io 10,11-15). 

Est Ecclesia agricultura seu ager Dei (cf. 1Cor 
3,9). In illo agro crescit antiqua oliva, cuius 
radix sancta fuerunt Patriarchae, et in qua 
Iudaeorum et Gentium reconciliatio facta est et 
fiet (cf. Rom 11,13-26). Ipsa plantata est a 
caelesti Agricola tamquam vinea electa (cf. Mt 
21,33-43 par.; Is 5,1ss.). Vitis vera Christus est, 
vitam et fecunditatem tribuens palmitibus, 
scilicet nobis, qui per Ecclesiam in ipso 
manemus, et sine quo nihil possumus facere (cf. 
Io 15,1-5). 

 

Saepius quoque Ecclesia dicitur aedificatio Dei 
(cf. 1Cor 3,9). Dominus ipse se comparavit 
lapidi, quem reprobaverunt aedificantes, sed qui 
factus est in caput anguli (cf. Mt 21,42 par.; Act 
4,11; 1Pt 2,7; Ps 118,22). Super illud 
fundamentum Ecclesia ab Apostolis exstruitur 
(cf. 1Cor 3,11), ab eoque firmitatem et 
cohaesionem accipit. Quae constructio variis 
appellationibus decoratur: domus Dei (cf. 1Tim 
3,15), in qua nempe habitat eius familia, 
habitaculum Dei in Spiritu (cf. Eph 2,19-22), 
"tabernaculum Dei cum hominibus" (Apoc 
21,3), et praesertim templum sanctum, quod in 
lapideis sanctuariis repraesentatum a Sanctis 
Patribus laudatur, et in Liturgia non immerito 
assimilatur Civitati sanctae, novae Ierusalem(5). 
In ipsa enim tamquam lapides vivi his in terris 
aedificamur (cf. 1Pt 2,5). Quam sanctam 
civitatem Ioannes contemplatur, in renovatione 
mundi descendentem de caelis a Deo, "paratam 
sicut sponsam ornatam viro suo" (Apoc 21,1s.). 

Ecclesia etiam, "quae sursum est Hierusalem" et 
"mater nostra" appellatur (Gal 4,26; cf. Apoc 
12,17), describitur ut sponsa immaculata Agni 
immaculati (cf. Apoc 19,7; 21,2 et 9; 22,17), 
quam Christus "dilexit... et se ipsum tradidit pro 
ea, ut illam sanctificaret" (Eph 5,25-26), quam 
sibi foedere indissolubili sociavit et indesinenter 
"nutrit et fovet" (Eph 5,29), et quam mundatam 
sibi voluit coniunctam et in dilectione ac 
fidelitate subditam (cf. Eph 5,24), quam tandem 
bonis caelestibus in aeternum cumulavit, ut Dei 

shepherd,(27) and whose sheep, although ruled 
by human shepherds; are nevertheless 
continuously led and nourished by Christ 
Himself, the Good Shepherd and the Prince of 
the shepherds,(28) who gave His life for the 
sheep.(29) 

The Church is a piece of land to be cultivated, 
the tillage of God.(30) On that land the ancient 
olive tree grows whose holy roots were the 
Prophets and in which the reconciliation of Jews 
and Gentiles has been brought about and will be 
brought about.(31) That land, like a choice 
vineyard, has been planted by the heavenly 
Husbandman.(32) The true vine is Christ who 
gives life and the power to bear abundant fruit to 
the branches, that is, to us, who through the 
Church remain in Christ without whom we can 
do nothing.(33) 

Often the Church has also been called the 
building of God.(34) The Lord Himself 
compared Himself to the stone which the 
builders rejected, but which was made into the 
cornerstone.(35) On this foundation the Church 
is built by the apostles,(36) and from it the 
Church receives durability and consolidation. 
This edifice has many names to describe it: the 
house of God (37) in which dwells His family; 
the household of God in the Spirit;(38) the 
dwelling place of God among men;(39) and, 
especially, the holy temple. This Temple, 
symbolized in places of worship built out of 
stone, is praised by the Holy Fathers and, not 
without reason, is compared in the liturgy to the 
Holy City, the New Jerusalem (5*). As living 
stones we here on earth are built into it.(40) John 
contemplates this holy city coming down from 
heaven at the renewal of the world as a bride 
made ready and adorned for her husband.(41) 

The Church, further, "that Jerusalem which is 
above" is also called "our mother".(42) It is 
described as the spotless spouse of the spotless 
Lamb,(43) whom Christ "loved and for whom 
He delivered Himself up that He might sanctify 
her",(44) whom He unites to Himself by an 
unbreakable covenant, and whom He 
unceasingly "nourishes and cherishes",(45) and 
whom, once purified, He willed to be cleansed 
and joined to Himself, subject to Him in love 
and fidelity,(46) and whom, finally, He filled 
with heavenly gifts for all eternity, in order that 
we may know the love of God and of Christ for 
us, a love which surpasses all knowledge.(47) 
The Church, while on earth it journeys in a 
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et Christi erga nos caritatem, quae omnem 
scientiam superat, comprehendamus (cf. Eph 
3,19). Dum vero his in terris Ecclesia 
peregrinatur a Domino (cf. 2Cor 5,6), tamquam 
exsulem se habet, ita ut quae sursum sunt 
quaerat et sapiat, ubi Christus est in dextera Dei 
sedens, ubi vita Ecclesiae abscondita est cum 
Christo in Deo, donec cum Sponso suo appareat 
in gloria (cf. Col. 3, 1-4). 

7. Dei Filius, in natura humana Sibi unita, morte 
et resurrectione sua mortem superando, 
hominem redemit et in novam creaturam 
transformavit (cf. Gal 6,15; 2Cor 5,17). 
Communicando enim Spiritum suum, fratres 
suos, ex omnibus gentibus convocatos, tamquam 
corpus suum mystice constituit. 

In corpore illo vita Christi in credentes 
diffunditur, qui Christo passo atque glorificato, 
per sacramenta arcano ac reali modo uniuntur(6). 
Per baptismum enim Christo conformamur: 
"Etenim in uno Spiritu omnes nos in unum 
corpus baptizati sumus" (1Cor 12,13). Quo sacro 
ritu consociatio cum morte et resurrectione 
Christi repraesentatur et efficitur: "Consepulti 
enim sumus cum illo per baptismum in mortem"; 
si autem "complantati facti sumus similitudini 
mortis Eius, simul et resurrectionis erimus" 
(Rom 6,4-5). In fractione panis eucharistici de 
Corpore Domini realiter participantes, ad 
communionem cum Eo ac inter nos elevamur. 
"Quoniam unus panis, unum corpus multi 
sumus, omnes qui de uno pane participamus" 
(1Cor 10,17). Ita nos omnes membra illius 
Corporis efficimur (cf. 1Cor 12,27), "singuli 
autem alter alterius membra" (Rom 12,5). 

 

Sicut vero omnia corporis humani membra, licet 
multa sint, unum tamen corpus efformant, ita 
fideles in Christo (cf. 1Cor 12,12). Etiam in 
aedificatione corporis Christi diversitas viget 
membrorum et officiorum. Unus est Spiritus, qui 
varia sua dona, secundum divitias suas atque 
ministeriorum necessitates, ad Ecclesiae 
utilitatem dispertit (cf. 1Cor 12,1-11). Inter quae 
dona praestat gratia Apostolorum, quorum 
auctoritati ipse Spiritus etiam charismaticos 
subdit (cf. 1Cor 14). Idem Spiritus per Se suaque 
virtute atque interna membrorum connexione 
corpus unificans, caritatem inter fideles producit 
et urget. Unde, si quid patitur unum membrum, 
compatiuntur omnia membra; sive si unum 
membrum honoratur, congaudent omnia membra 

foreign land away from the Lord,(48) is life an 
exile. It seeks and experiences those things 
which are above, where Christ is seated at the 
right-hand of God, where the life of the Church 
is hidden with Christ in God until it appears in 
glory with its Spouse.(49) 

7. In the human nature united to Himself the Son 
of God, by overcoming death through His own 
death and resurrection, redeemed man and re-
molded him into a new creation.(50) By 
communicating His Spirit, Christ made His 
brothers, called together from all nations, 
mystically the components of His own Body. 

In that Body the life of Christ is poured into the 
believers who, through the sacraments, are 
united in a hidden and real way to Christ who 
suffered and was glorified.(6*) Through Baptism 
we are formed in the likeness of Christ: "For in 
one Spirit we were all baptized into one 
body"(51). In this sacred rite a oneness with 
Christ's death and resurrection is both 
symbolized and brought about: "For we were 
buried with Him by means of Baptism into 
death"; and if "we have been united with Him in 
the likeness of His death, we shall be so in the 
likeness of His resurrection also"(52) Really 
partaking of the body of the Lord in the breaking 
of the Eucharistic bread, we are taken up into 
communion with Him and with one another. 
"Because the bread is one, we though many, are 
one body, all of us who partake of the one 
bread".(53) In this way all of us are made 
members of His Body,(54) "but severally 
members one of another".(55) 

As all the members of the human body, though 
they are many, form one body, so also are the 
faithful in Christ.(56) Also, in the building up of 
Christ's Body various members and functions 
have their part to play. There is only one Spirit 
who, according to His own richness and the 
needs of the ministries, gives His different gifts 
for the welfare of the Church.(57) What has a 
special place among these gifts is the grace of 
the apostles to whose authority the Spirit 
Himself subjected even those who were 
endowed with charisms.(58) Giving the body 
unity through Himself and through His power 
and inner joining of the members, this same 
Spirit produces and urges love among the 
believers. From all this it follows that if one 
member endures anything, all the members co-
endure it, and if one member is honored, all the 
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(cf. 1Cor 12,26). 

 

Huius corporis Caput est Christus. Ipse est 
imago Dei invisibilis, in Eoque condita sunt 
universa. Ipse est ante omnes et omnia in Ipso 
constant. Ipse est caput corporis quod est 
Ecclesia. Ipse est principium, primogenitus ex 
mortuis, ut sit in omnibus primatum tenens (cf. 
Col 1,15-18). Magnitudine virtutis suae 
caelestibus et terrestribus dominatur, et 
supereminenti perfectione et operatione sua 
totum corpus gloriae suae divitiis replet (cf. Eph 
1,18-23)(7).  

Omnia membra Ei conformari oportet, donec 
Christus formetur in eis (cf. Gal 4,19). 
Quapropter in vitae Eius mysteria adsumimur, 
cum Eo configurati, commortui et conresuscitati, 
donec cum Eo conregnemus (cf. Phil 3,21; 2Tim 
2,11; Eph 2,6; Col 2,12; etc.). In terris adhuc 
peregrinantes, Eiusque vestigia in tribulatione et 
persecutione prementes, Eius passionibus 
tamquam corpus Capiti consociamur, Ei 
compatientes, ut cum Eo conglorificemur (cf. 
Rom 8,17). 

Ex Eo "totum corpus per nexus et coniunctiones 
subministratum et constructum crescit in 
augmentum Dei" (Col 2,19). Ipse in corpore suo, 
scilicet Ecclesia, dona ministrationum iugiter 
disponit, quibus Ipsius virtute nobis invicem ad 
salutem servitia praestamus, ut veritatem 
facientes in caritate, crescamus in illum per 
omnia, qui est Caput nostrum (cf. Eph 4,11-16 
gr.). 

Ut autem in Illo incessanter renovemur (cf. Eph 
4,23), dedit nobis de Spiritu suo, qui unus et 
idem in Capite et in membris exsistens, totum 
corpus ita vivificat, unificat et movet, ut Eius 
officium a sanctis Patribus comparari potuerit 
cum munere, quod principium vitae seu anima in 
corpore humano adimplet(8).  

Christus vero diligit Ecclesiam ut sponsam 
suam, exemplar factus viri diligentis uxorem 
suam ut corpus suum (cf. Eph 5,25-28); ipsa 
vero Ecclesia subiecta est Capiti suo (ib. 5,23-
24). "Quia in Ipso inhabitat omnis plenitudo 
divinitatis corporaliter" (Col 2,9), Ecclesiam, 
quae corpus et plenitudo Eius est, divinis suis 
donis replet (cf. Eph 1,22-23), ut ipsa protendat 
et perveniat ad omnem plenitudinem Dei (cf. 

members together rejoice.(59) 

The Head of this Body is Christ. He is the image 
of the invisible God and in Him all things came 
into being. He is before all creatures and in Him 
all things hold together. He is the head of the 
Body which is the Church. He is the beginning, 
the firstborn from the dead, that in all things He 
might have the first place.(60) By the greatness 
of His power He rules the things in heaven and 
the things on earth, and with His all-surpassing 
perfection and way of acting He fills the whole 
body with the riches of His glory 

All the members ought to be molded in the 
likeness of Him, until Christ be formed in 
them.(62) For this reason we, who have been 
made to conform with Him, who have died with 
Him and risen with Him, are taken up into the 
mysteries of His life, until we will reign together 
with Him.(63) On earth, still as pilgrims in a 
strange land, tracing in trial and in oppression 
the paths He trod, we are made one with His 
sufferings like the body is one with the Head, 
suffering with Him, that with Him we may be 
glorified.(64) 

From Him "the whole body, supplied and built 
up by joints and ligaments, attains a growth that 
is of God".(65) He continually distributes in His 
body, that is, in the Church, gifts of ministries in 
which, by His own power, we serve each other 
unto salvation so that, carrying out the truth in 
love, we might through all things grow unto Him 
who is our Head.(66) 

In order that we might be unceasingly renewed 
in Him,(67) He has shared with us His Spirit 
who, existing as one and the same being in the 
Head and in the members, gives life to, unifies 
and moves through the whole body. This He 
does in such a way that His work could be 
compared by the holy Fathers with the function 
which the principle of life, that is, the soul, 
fulfills in the human body.(8*) 

Christ loves the Church as His bride, having 
become the model of a man loving his wife as 
his body;(68) the Church, indeed, is subject to its 
Head.(69) "Because in Him dwells all the 
fullness of the Godhead bodily",(70) He fills the 
Church, which is His body and His fullness, with 
His divine gifts (71) so that it may expand and 
reach all the fullness of God.(72) 

8. Christ, the one Mediator, established and 



40 
 

Eph 3,19). 

8. Unicus Mediator Christus Ecclesiam suam 
sanctam, fidei, spei et caritatis communitatem 
his in terris ut compaginem visibilem constituit 
et indesinenter sustentat(9), qua veritatem et 
gratiam ad omnes diffundit. Societas autem 
organis hierarchicis instructa et mysticum Christi 
Corpus, coetus adspectabilis et communitas 
spiritualis, Ecclesia terrestris et Ecclesia 
coelestibus bonis ditata, non ut duae res 
considerandae sunt, sed unam realitatem 
complexam efformant, quae humano et divino 
coalescit elemento(10). Ideo ob non mediocrem 
analogiam incarnati Verbi mysterio assimilatur. 
Sicut enim natura assumpta Verbo divino ut 
vivum organum salutis, Ei indissolubiliter 
unitum, inservit, non dissimili modo socialis 
compago Ecclesiae Spiritui Christi, eam 
vivificanti, ad augmentum corporis inservit (cf. 
Eph 4,16)(11).  

Haec est unica Christi Ecclesia, quam in 
Symbolo unam, sanctam, catholicam et 
apostolicam profitemur(12), quam Salvator 
noster, post resurrectionem suam Petro 
pascendam tradidit (cf. Io 21,17), eique ac 
ceteris Apostolis diffundendam et regendam 
commisit (cf. Mt 28,18ss.), et in perpetuum ut 
columnam et firmamentum veritatis erexit (cf. 
1Tim 3,15). Haec Ecclesia, in hoc mundo ut 
societas constituta et ordinata, subsistit in 
Ecclesia catholica, a successore Petri et 
Episcopis in eius communione gubernata(13), 
licet extra eius compaginem elementa plura 
sanctificationis et veritatis inveniantur, quae ut 
dona Ecclesiae Christi propria, ad unitatem 
catholicam impellunt. 

 

Sicut autem Christus opus redemptionis in 
paupertate et persecutione perfecit, ita Ecclesia 
ad eandem viam ingrediendam vocatur, ut 
fructus salutis hominibus communicet. Christus 
Iesus, "cum in forma Dei esset,... semet ipsum 
exinanivit formam servi accipiens" (Phil 2,6-7) 
et propter nos "egenus factus est, cum esset 
dives" (2Cor 8,9): ita Ecclesia, licet ad 
missionem suam exsequendam humanis opibus 
indigeat, non ad gloriam terrestrem quaerendam 
erigitur, sed ad humilitatem et abnegationem 
etiam exemplo suo divulgandas. Christus a Patre 
missus est "evangelizare pauperibus,... sanare 
contritos corde" (Lc 4,18), "quaerere et salvum 
facere quod perierat" (Lc 19,10): similiter 

continually sustains here on earth His holy 
Church, the community of faith, hope and 
charity, as an entity with visible delineation (9*) 
through which He communicated truth and grace 
to all. But, the society structured with 
hierarchical organs and the Mystical Body of 
Christ, are not to be considered as two realities, 
nor are the visible assembly and the spiritual 
community, nor the earthly Church and the 
Church enriched with heavenly things; rather 
they form one complex reality which coalesces 
from a divine and a human element.(10*) For 
this reason, by no weak analogy, it is compared 
to the mystery of the incarnate Word. As the 
assumed nature inseparably united to Him, 
serves the divine Word as a living organ of 
salvation, so, in a similar way, does the visible 
social structure of the Church serve the Spirit of 
Christ, who vivifies it, in the building up of the 
body.(73) (11*) 

This is the one Church of Christ which in the 
Creed is professed as one, holy, catholic and 
apostolic, (12*) which our Saviour, after His 
Resurrection, commissioned Peter to 
shepherd,(74) and him and the other apostles to 
extend and direct with authority,(75) which He 
erected for all ages as "the pillar and mainstay of 
the truth".(76) This Church constituted and 
organized in the world as a society, subsists in 
the Catholic Church, which is governed by the 
successor of Peter and by the Bishops in 
communion with him,(13*) although many 
elements of sanctification and of truth are found 
outside of its visible structure. These elements, 
as gifts belonging to the Church of Christ, are 
forces impelling toward catholic unity. 

Just as Christ carried out the work of redemption 
in poverty and persecution, so the Church is 
called to follow the same route that it might 
communicate the fruits of salvation to men. 
Christ Jesus, "though He was by nature God . . . 
emptied Himself, taking the nature of a 
slave",(77) and "being rich, became poor"(78) 
for our sakes. Thus, the Church, although it 
needs human resources to carry out its mission, 
is not set up to seek earthly glory, but to 
proclaim, even by its own example, humility and 
selfsacrifice. Christ was sent by the Father "to 
bring good news to the poor, to heal the contrite 
of heart",(79) "to seek and to save what was 
lost".(80) Similarly, the Church encompasses 
with love all who are afflicted with human 
suffering and in the poor and afflicted sees the 
image of its poor and suffering Founder. It does 
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Ecclesia omnes infirmitate humana afflictos 
amore circumdat, imo in pauperibus et 
patientibus imaginem Fundatoris sui pauperis et 
patientis agnoscit, eorum inopiam sublevare 
satagit, et Christo in eis inservire intendit. Dum 
vero Christus, "sanctus, innocens, impollutus" 
(Hebr 7,26), peccatum non novit (cf. 2Cor 5,21), 
sed sola delicta populi repropitiare venit (cf. 
Hebr 2,17), Ecclesia in proprio sinu peccatores 
complectens, sancta simul et semper purificanda, 
poenitentiam et renovationem continuo 
prosequitur. 

"Inter persecutiones mundi et consolationes Dei 
peregrinando procurrit"(14) ecclesia, crucem et 
mortem Domini annuntians, donec veniat (cf. 
1Cor 11,26). Virtute autem Domini resuscitati 
roboratur, ut afflictiones et difficultates suas, 
internas pariter et extrinsecas, patientia et 
caritate devincat, et mysterium Eius, licet sub 
umbris, fideliter tamen in mundo revelet, donec 
in fine lumine pleno manifestabitur. 

all it can to relieve their need and in them it 
strives to serve Christ. While Christ, holy, 
innocent and undefiled(81) knew nothing of 
sin,(82) but came to expiate only the sins of the 
people,(83) the Church, embracing in its bosom 
sinners, at the same time holy and always in 
need of being purified, always follows the way 
of penance and renewal.  

The Church, "like a stranger in a foreign land, 
presses forward amid the persecutions of the 
world and the consolations of God"(14*), 
announcing the cross and death of the Lord until 
He comes."(84) By the power of the risen Lord it 
is given strength that it might, in patience and in 
love, overcome its sorrows and its challenges, 
both within itself and from without, and that it 
might reveal to the world, faithfully though 
darkly, the mystery of its Lord until, in the end, 
it will be manifested in full light.  
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PREFACE 

1. Hearing the word of God with reverence and 
proclaiming it with faith, the sacred synod takes 
its direction from these words of St. John: "We 
announce to you the eternal life which dwelt 
with the Father and was made visible to us. 
What we have seen and heard we announce to 
you, so that you may have fellowship with us 
and our common fellowship be with the Father 
and His Son Jesus Christ" (1 John 1:2-3). 
Therefore, following in the footsteps of the 
Council of Trent and of the First Vatican 
Council, this present council wishes to set forth 
authentic doctrine on divine revelation and how 
it is handed on, so that by hearing the message of 
salvation the whole world may believe, by 
believing it may hope, and by hoping it may 
love. (1) 

 


